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Preface 
The text translated here is a portion of Jam-yang-shay-pa Ngag-wang-
tson-drü’sa Great Exposition of the Interpretable and the Definitive / De-
cisive Analysis of (Tsong-kha-pa’s) “Differentiating the Interpretable and 
the Definitive”: Storehouse of White Vaiḍūrya of Scripture and Reasoning 
Free from Mistake, Fulfilling the Hopes of the Fortunate,b a commentary 
on Tsong-kha-pa Lo-sang-drag-pa’sc The Essence of Eloquence.d It be-
longs to the debate-oriented decisive analysis (mtha’ dpyod) genre and is 
the textbook (yig cha) for the study of Tsong-kha-pa’s The Essence of El-
oquence at Go-mang Monastic College.  
 This book treats the section in Tsong-kha-pa’s analysis of the Sūtra 
Unraveling the Thought about the Buddha’s answer to Bodhisattva 
Paramārthasamudgata question regarding an apparent contradiction in 
Buddha’s sūtras. The next volume addresses the part in the Buddha’s an-
swer discussing character-non-natures.  
 Readers interested in an even more detailed discussion of The Essence 
of Eloquence and an overview of Ge-lug-pae writings on interpretation of 
scripture should consult the three volumes of Jeffrey Hopkins’ Dynamic 
Responses to Dzong-kha-ba’s The Essence of Eloquence devoted to the 
section of the Mind-Only School: 

• Emptiness in the Mind-Only School of Buddhism (Berkeley: Univer-
sity of California Press, 1999); 

• Reflections on Reality: the Three Natures and Non-Natures in the 
Mind-Only School (Berkeley: University of California Press; 2002); 

• Absorption In No External World: 170 Issues in Mind-Only Bud-
dhism (Ithaca, N.Y.: Snow Lion Publications, 2005). 

The present work is indebted to these three volumes. 

EDITIONS CONSULTED 
Two basic editions of Jam-yang-shay-pa’s Great Exposition of the Inter-
pretable and the Definitive were consulted: 

 
a ’jam dbyangs bzhad pa’i rdo rje ngag dbang brtson grus, 1648-1721/1722. 
b Written circa 1686. Herein called Great Exposition of the Interpretable and Definitive. 
c tsong kha pa blo bzang grags pa, 1357-1419. 
d drang ba dang nges pa’i don rnam par phye ba’i bstan bcos legs bshad snying po / legs 
bshad snying po; Peking 6142, vol. 153. 
e dge lugs pa. 
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1. drang ba dang nges pa’i don rnam par ’byed pa’i mtha’ dpyod ’khrul 
bral lung rigs bai ḍūr dkar po’i gan mdzod skal bzang re ba kun skong, 
TBRC W22186.10: 1-288, which is a PDF of: bla brang bkra shis 
’khyil, bla brang brka shis ’khyil dgon, publishing date unknown. Ab-
breviated reference: “2011 TBRC bla brang.” 

2. drang ba dang nges pa’i don rnam par ’byed pa'i mtha’ dpyod ’khrul 
bral lung rigs bai ḍūr dkar po’i gan mdzod skal bzang re ba kun skong. 
Published at Go-mang College, date unknown. Abbreviated reference: 
“1987 Old Go-mang Lhasa,” so named because of being acquired by 
Jeffrey Hopkins in Lhasa, Tibet, at Go-mang College in 1987. 

Also a codex edition based on the bla brang edition was used for conven-
ience: 

3. drang ba dang nges pa’i don rnam par ’byed pa’i mtha’ dpyod ’khrul 
bral lung rigs bai ḍūr dkar po’i gan mdzod skal bzang re ba kun skong. 
Taipei reprint (published by the Corporate Body of the Buddha Edu-
cational Foundation, Taipei, Taiwan, 2008) of the 1999 codex 
(Mundgod, India: Go-mang Library, 1999) based on the 1995 
Mundgod revision (Mundgod, India: Go-mang College, 1995) of the 
1973 Ngawang Gelek bla brang edition (New Delhi, India: Ngawang 
Gelek Demo, 1973). Abbreviated reference: “2008 Taipei reprint.” 

The digital Tibetan text of Jam-yang-shay-pa’s Great Exposition of the In-
terpretable and the Definitive provided in this book was supplied by the 
Drepung Gomang Library of Go-mang College in Mundgod, Karnataka 
State, India, which was likely based on the 1999 Mundgod codex. It has 
been edited in accordance with the “2011 TBRC bla brang” and the “1987 
Old Go-mang Lhasa.” 



 

 

Technical Notes 
It is important to recognize that: 
• translations and editions of texts are given in the Bibliography; 
• the names of Indian Buddhist schools of thought are translated into 

English in a wish to increase accessibility for non-specialists; 
• for the names of Indian scholars and systems used in the body of the 

text, ch, sh, and ṣh are used instead of the more usual c, ś, and ṣ for the 
sake of easy pronunciation by non-specialists; however, cch is used 
for cch, not chchh. Within parentheses the usual transliteration system 
for Sanskrit is used; 

• transliteration of Tibetan is done in accordance with a system devised 
by Turrell Wylie; see “A Standard System of Tibetan Transcription,” 
Harvard Journal of Asiatic Studies, 22 (1959): 261-267; 

• the names of Tibetan authors and orders are given in “essay phonetics” 
for the sake of easy pronunciation; the system is aimed at internet 
searchability; 

• titles of added subsections are given in square brackets; 
• definitions are in bold type. 





 

 

The Collaborator 
Lo-sang-gyal-tshan is a Ge-she at Go-mang College of Dre-pung Monastic 
University, Mundgod, Karnataka State, India, who also served a six-month 
term as Disciplinarian at the Tantric College of Lower Lhasa in Hunsur, 
India. In October, 2015, he assumed the position of Abbot of Go-mang 
College of Dre-pung Monastic University in Mundgod, India. He has 
worked with translators of the UMA Institute for Tibetan Studies since 
2013. In particular, he provided crucial assistance with filling in the dia-
lectical moves throughout the text and by responding to questions about 
the meaning. 



 

 

Jam-yang-shay-pa’s 
GREAT EXPOSITION 

OF THE INTERPRETABLE AND 
THE DEFINITIVE: 3 

Buddha’s Answer Dispelling 
Contradiction in the Sūtras: 

Brief Indication 
 

Decisive Analysis of (Tsong-kha-pa’s) “Differentiating the 
Interpretable and the Definitive”: Storehouse of White 
Vaiḍūrya of Scripture and Reasoning Free from Mistake, 
Fulfilling the Hopes of the Fortunate 
༄༅། ། ང་བ་དང་ངསེ་པའི་དོན་ མ་པར་འ ེད་པའི་མཐའ་
ད ོད་འ ལ་ ལ་ ང་རིགས་བཻ རཱ་དཀར་པའོི་གན་མཛད་
ལ་བཟང་རེ་བ་ཀུན་ ོང་ཞེས་ ་བ་བ གས་སོ། ། 

 
Third in the series: Jam-yang-shay-pa’s Great Exposition of the Interpret-
able and the Definitive 

1. Principles for Practice: The Four Reliances 
2. Questioning the Buddha about Contradictions in his Teachings 
3. Buddha’s Answer Dispelling Contradiction in the Sūtras: Brief In-
dication 

 
Jam-yang-shay-pa’s text is at the margin; comments by Jeffrey Hopkins 
are indented and in a three-sided box to clearly distinguish them from Jam-
yang-shay-pa’s text. A table at the conclusion of each debate is provided 
to clarify Jam-yang-shay-pa’s positions. 
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Key to the colorization: The Tibetan text and the translation are high-
lighted in three colors: black, blue, and red. Blue colored statements pre-
sent what Jam-yang-shay-pa considers to be right positions, while red col-
ored statements represent what Jam-yang-shay-pa considers to be wrong 
positions. Words in black are other information or function structurally. In 
the Tibetan, turquoise highlight indicates material added in place of ellip-
ses, and magenta highlight sets off the ellipsis indicator when it has been 
filled in. 





 

 

b. [Buddha’s] answer dispelling that 
contradiction  
This has two parts: explaining the modes of non-nature in consideration of 
which [Buddha] spoke of [all phenomena as] natureless [in the Perfection 
of Wisdom Sūtras] and explaining that in consideration of which he spoke 
of [all phenomena as] unproduced and so forth [in the Perfection of Wis-
dom Sūtras].a 
གཉིས་པ་[འགལ་བ་དེ་ ོང་བའི་ལན་]ལ། ངོ་བོ་ཉིད་མེད་པར་ག ངས་
པའི་དགོངས་པ་བཤད་པ་དང་། མ་ ེས་པ་སོགས་ ་ག ངས་
པའི་དགོངས་པ་བཤད་པ་གཉིས། 

1) EXPLAINING THE MODES OF NON-NATURE IN 
CONSIDERATION OF WHICH [BUDDHA] SPOKE OF 
[ALL PHENOMENA AS] NATURELESS [IN THE 
PERFECTION OF WISDOM SŪTRAS] 
This has three parts: a brief indication, an extensive explanation, and 
showing examples for these. 
དང་པོ་[ངོ་བོ་ཉིད་མེད་པར་ག ངས་པའི་དགོངས་པ་བཤད་པ་]ལ་མདོར་
བ ན་ ས་བཤད་དེ་དག་གི་དཔེ་བ ན་པ་དང་ག མ། 

A) BRIEF INDICATION [EXPLAINING THE MODES OF 
NON-NATURE IN CONSIDERATION OF WHICH 
BUDDHA SPOKE OF ALL PHENOMENA AS NATURELESS 
IN THE PERFECTION OF WISDOM SŪTRAS] 
དང་པོ་[མདརོ་བ ན་]ནི།  
[The Sūtra Unraveling the Thought (Emptiness in Mind-Only, 82-83)] 

 
a See Jeffrey Hopkins, Emptiness in the Mind-Only School of Buddhism (Berkeley: Uni-
versity of California Press, 1999), 82.  
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says:a 

Paramārthasamudgata, thinking of three non-natures of phenom-
ena—character-non-nature, production-non-nature, and ultimate-
non-nature—I said [in the middle wheel of the teaching],b “All 
phenomena are natureless.” 

དོན་དམ་ཡང་དག་འཕགས་ངས་ཆསོ་ མས་ཀྱ་ིངོ་བོ་ཉིད་མེད་
པ་ཉིད་ མ་པ་ག མ་པོ་འདི་ ་ ེ། [མཚན་ཉདི་ངོ་བོ་ཉིད་མེད་པ་ཉིད་
དང་ ེ་བ་ངོ་བོ་ཉིད་མེད་པ་ཉིད་དང་དོན་དམ་པ་ངོ་བོ་ཉིད་མེད་པ་ཉིད་ལ་དགོངས་
ནས་ཆོས་ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པའོ།  །ཞེས་བ ན་ཏོ་ཞེས་ངོ་བོ་ཉིད་མེད་པ་
ག མ་ག་ལ་དགོངས་ནས་ངོ་བོ་ཉིད་མེད་པར་ག ངས་སོ།]ཞེས་སོགས་ག ངས།   
In this context there are three parts: refuting [mistakes], presentation of 
our own system, and dispelling objections [to our own system]. 
འདིའི་ བས་ ་དགག་བཞག་ ང་ག མ་ལས། 

 
a ’phags pa dgongs pa nges par ’grel pa zhes bya ba theg pa chen po’i mdo (ārya-
saṃdhinirmocana-nāma-mahāyāna-sūtra) in bka’ ’gyur (lha sa, 109), 26a.7. 
b Ta-drin-rab-tan’s Annotations, 11.6. 
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1' Refuting [mistakes] 
དང་པོ་[དགག་པ་]ལ་ 

1. Someone says:a There is a basis in [Buddha’s] thought for the statement 
in the Perfection of Wisdom Sūtras that all phenomena are natureless be-
cause in consideration of the three—that imputational natures are charac-
ter-non-natures, that other-powered natures are production-non-natures, 
and that thoroughly established natures are ultimate-non-natures—he ex-
plained that all phenomena are natureless. 
ཁ་ཅིག ། ཤརེ་ ིན་གྱི་མདོར་ཆོས་ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་
པར་ག ངས་པའི་དགངོས་གཞི་ཡདོ་དེ། ཀུན་བཏགས་མཚན་
ཉིད་ངོ་བོ་ཉིད་མདེ་པ། གཞན་དབང་ ེ་བ་ངོ་བོ་ཉིད་མེད་པ། 
ཡོངས་ བ་དོན་དམ་པ་ངོ་བོ་ཉིད་མེད་པ་ག མ་ལ་དགངོས་
ནས་ཆོས་ཐམས་ཅད་ང་ོབོ་ཉིད་མདེ་པར་བཤད་པའི་ རི་ཟེར་
ན། 

Comment:b At the beginning of the previous volume in this series 
Tsong-kha-pa paraphrases the Bodhisattva Paramārthasam-
udgata’s question to Buddha this way: 

I am wondering of what the Supramundane Victor was think-
ing when he pronounced [in the middle wheel of the teaching], 
“All phenomena are natureless; all phenomena are unpro-
duced, unceasing, quiescent from the start, and naturally thor-
oughly passed beyond sorrow.” I [explicitly] ask the Supra-
mundane Victor about the meaning of his pronouncing [in the 
middle wheel of the teaching], “All phenomena are natureless; 
all phenomena are unproduced, unceasing, quiescent from the 
start, and naturally thoroughly passed beyond sorrow.” 

 
a 2011 TBRC bla brang, 20b.5; 1987 Old Go-mang Lhasa, 16a.3; 2008 Taipei reprint, 
27.21. See Jeffrey Hopkins, Absorption in No External World: 170 Issues in Mind-Only 
Buddhism (Ithaca, N.Y.: Snow Lion Publications, 2005), 149-157. 
b  Drawn from Hopkins, Absorption, Issue #59, 152. 
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Buddha’s answer to Paramārthasamudgata’s question is seen as 
being in two parts—a brief indicationa and an extensive explana-
tion.b The brief indication is the quote from the Sūtra Unraveling 
the Thought, given above, which merely lists the three non-na-
tures:c 

Paramārthasamudgata, thinking of three non-natures of phen-
omena—character-non-nature, production-non-nature, and 
ultimate-non-nature—I said [in the middle wheel of the teach-
ing],d “All phenomena are natureless.” 

The extensive explanation is the passage in Sūtra Unraveling the 
Thought cited in the next volume in this series which explicitly 
associates the three natures with the three non-natures: 

Paramārthasamudgata, thinking of three non-natures of phe-
nomena—character-non-nature, production-non-nature, and 
ultimate-non-nature—I taught [in the middle wheel of the 
teaching], “All phenomena are natureless.” 
 Paramārthasamudgata, concerning that, what are charac-
ter-non-natures of phenomena? Those which are imputational 
characters. 
 Why? It is thus: Those [imputational characters] are char-
acters posited by names and terminology and do not subsist 
by way of their own character. Therefore, they are said to be 
“character-non-natures.” 
 What are production-non-natures of phenomena? Those 
which are the other-powered characters of phenomena. 
 Why? It is thus: Those [other-powered characters] arise 
through the force of other conditions and not by themselves. 
Therefore, they are said to be “production-non-natures.” 
 What are ultimate-non-natures? Those dependently arisen 
phenomena—which are natureless due to being natureless in 
terms of production—are also natureless due to being nature-
less in terms of the ultimate. 
 Why? Paramārthasamudgata, that which is an object of 

 
a mdor bstan. 
b rgyas bshad. 
c’phags pa dgongs pa nges par ’grel pa zhes bya ba theg pa chen po’i mdo (ārya-
saṃdhinirmocana-nāma-mahāyāna-sūtra) in bka’ ’gyur (lha sa, 109), 26a.7. 
d Ta-drin-rab-tan’s Annotations, 11.6. 
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observation of purification in phenomena I teach to be the ul-
timate, and other-powered characters are not the object of ob-
servation of purification. Therefore, they are said to be “ulti-
mate-non-natures.” 
 Moreover, that which is the thoroughly established char-
acter of phenomena is also called “the ultimate-non-nature.” 
Why? Paramārthasamudgata, that which in phenomena is the 
selflessness of phenomena is called their “non-nature.” It is 
the ultimate, and the ultimate is distinguished by just the na-
turelessness of all phenomena; therefore, it is called the “ulti-
mate-non-nature.” 

and goes on to provide examples and a summary: 

Paramārthasamudgata, it is thus: for example, character-non-
natures [that is, imputational natures] are to be viewed as like 
a flower in the sky. Paramārthasamudgata, it is thus: for ex-
ample, production-non-natures [that is, other-powered na-
tures] are to be viewed as like magical creations. From be-
tween the [two] ultimate-non-natures, one [that is, other-pow-
ered natures] is also to be viewed that way. Paramārthasam-
udgata, it is thus: just as, for example, space is distinguished 
by the mere naturelessness of form [that is, as a mere absence 
of forms] and pervades everywhere, so from between those 
[two] ultimate-non-natures, one [that is, the thoroughly estab-
lished nature] is to be viewed as distinguished by the selfless-
ness of phenomena and as pervading everything.” 
 Paramārthasamudgata, thinking of those three aspects of 
naturelessness, I taught, “All phenomena are natureless.”  

This first debate begins with identifying the scope of Buddha’s 
brief indication and extensive explanation, that is, (their rhetori-
cal, or literary, functions) so that the two do not get confused. 
Simply put, the scope of the brief indication is to identify that 
when in the Perfection of Wisdom Sūtras Buddha said that all phe-
nomena are natureless, this is in consideration of three non-na-
tures—character-non-natures, production-non-natures, and ulti-
mate-non-natures, and the scope of the extensive explanation is to 
associate these three non-natures respectively with three natures: 
imputational natures are character-non-natures; other-powered 
natures are production-non-natures; and thoroughly established 
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natures are ultimate-non-natures. If the brief indication did explic-
itly communicate just what the extensive explanation communi-
cates, the latter would be pointless! But it does not. 
 Hence, the brief topic sentence does not explicitly indicate il-
lustrations of the three non-natures. It explicitly indicates merely 
the three modes of naturelessness—character-non-nature, produc-
tion-non-nature, and ultimate-non-nature—in consideration of 
which Buddha said in the middle wheel of doctrine that all phe-
nomena are natureless. 

Our response: Well then, it [absurdly] follows that the brief indication ex-
plicitly indicates that the three [natures] respectively—imputational na-
tures, other-powered natures, and thoroughly-established natures—are il-
lustrations of the three [non-natures]—character-non-natures, production-
non-natures, and ultimate-non-natures because [according to you, your] 
syllogism: 

[there is a basis in Buddha’s thought when he indicates in the Per-
fection of Wisdom Sūtras that all phenomena are natureless be-
cause in consideration of the three—that imputational natures are 
character-non-natures, that other-powered natures are production-
non-natures, and that thoroughly established natures are ultimate-
non-natures—he explained that all phenomena are natureless]  

is logically feasible. 
འོ་ན། མདརོ་བ ན་གྱ་ིག ང་འདསི། ཀུན་བཏགས་གཞན་དབང་
ཡོངས་ བ་ག མ་རམི་པ་བཞིན་ ། མཚན་ཉདི་ངོ་བོ་ཉདི་མེད་
པ་ ེ་བ་ངོ་བོ་ཉིད་མདེ་པ་དོན་དམ་པ་ངོ་བོ་ཉིད་མདེ་པ་ག མ་
གྱི་མཚན་གཞིར་སོ་སོར་དངོས་ ་བ ན་པར་ཐལ། [ཤེར་ ིན་གྱི་
མདོར་ཆོས་ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པར་ག ངས་པའི་དགོངས་གཞི་ཡོད་དེ། ཀུན་
བཏགས་མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ། གཞན་དབང་ ེ་བ་ངོ་བོ་ཉིད་མེད་པ། ཡོངས་
བ་དོན་དམ་པ་ངོ་བོ་ཉིད་མེད་པ་ག མ་ལ་དགོངས་ནས་ཆོས་ཐམས་ཅད་ངོ་བོ་ཉིད་

མེད་པར་བཤད་པའི་ ིར་ཞེས་པའི་] ོར་བ་འཐད་པའི་ ིར། 
 If you [incorrectly] accept [that this passage of the brief indication ex-
plicitly indicates that the three natures—imputational natures, other-pow-
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ered natures, and thoroughly-established natures—respectively are illus-
trations of the three non-natures—character-non-natures, production-non-
natures, and ultimate-non-natures,] it [absurdly] follows that [immediately 
thereafter] on the occasion of the extensive explanation this passage,a 
“Concerning that, what are character-non-natures of phenomena?” does 
not explicitly ask for illustrations of character-non-natures because you 
[incorrectly] accept [that this passage of the brief indication explicitly in-
dicates that the three natures—imputational natures, other-powered na-
tures, and thoroughly-established natures—respectively are illustrations of 
the three non-natures—character-non-natures, production-non-natures, 
and ultimate-non-natures].b 
[མདོར་བ ན་གིྱ་ག ང་འདིས། ཀུན་བཏགས་གཞན་དབང་ཡོངས་ བ་ག མ་རིམ་པ་
བཞིན་ ། མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་ ེ་བ་ངོ་བོ་ཉིད་མེད་པ་དོན་དམ་པ་ངོ་བོ་
ཉིད་མེད་པ་ག མ་གྱི་མཚན་གཞིར་སོ་སོར་དངོས་ ་བ ན་པ་]འདོད་ན། ས་
བཤད་ཀྱི་ བས་ ་དེ་ལ་ཆོས་ མས་ཀྱི་མཚན་ཉིད་ངོ་བོ་ཉིད་
མེད་པ་གང་ཞེ་ན་ཞེས་པའི་ག ང་འདིས་མཚན་ཉིད་ངོ་བོ་ཉིད་
མེད་པའི་མཚན་གཞི་དངོས་ ་ ིས་པ་མ་ཡིན་པར་ཐལ། [མདོར་
བ ན་གྱི་ག ང་འདིས། ཀུན་བཏགས་གཞན་དབང་ཡོངས་ བ་ག མ་རིམ་པ་བཞིན་
། མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་ ེ་བ་ངོ་བོ་ཉིད་མེད་པ་དོན་དམ་པ་ངོ་བོ་ཉིད་མེད་

པ་ག མ་གྱི་མཚན་གཞིར་སོ་སོར་དངོས་ ་བ ན་པ་]འདོད་པའི་ རི། 
 You cannot accept [that (immediately thereafter) on the occasion of 

 
a Chap. 7; Lamotte, Saṃdhinirmocana, 67-68 [44], and 194; Dön-drub-gyal-tshan’s Four 
Intertwined Commentaries, 7.1-7.2; and John C. Powers, Wisdom of Buddha: Saṃdhi-
nirmocana Sūtra (Berkeley, Calif.: Dharma, 1995), 99. The passage from the Sūtra Unrav-
eling the Thought including the response is as cited in Tsong-kha-pa’s The Essence of El-
oquence (Hopkins, Emptiness in Mind-Only, 86): 

 Concerning that, what are character-non-natures of phenomena? Those which 
are imputational characters. 
 Why? It is thus: Those [imputational characters] are characters posited by 
names and terminology and do not subsist by way of their own character. There-
fore, they are said to be “character-non-natures.” 

b In other words, since Buddha would have said such explicitly in the brief indication, he 
would not have needed to repeat himself immediately thereafter. 
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the extensive explanation this passage, “Concerning that, what are charac-
ter-non-natures of phenomena?” does not explicitly ask for illustrations of 
character-non-natures] because [Buddha’s answer in the extensive expla-
nation,a] “Those which are imputational characters” explains that “impu-
tational natures that are imputations in the manner of entity and attribute 
in terms of the selflessness of phenomena are character-non-natures.” 
[ ས་བཤད་ཀྱི་ བས་ ་དེ་ལ་ཆོས་ མས་ཀྱི་མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་གང་ཞེ་ན་
ཞེས་པའི་ག ང་འདིས་མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པའི་མཚན་གཞི་དངོས་ ་ ིས་པ་
མ་ཡིན་པ་]འདོད་མི་ ས་ཏེ། ཀུན་བཏགས་པའི་མཚན་ཉིད་གང་
ཡིན་པའོ་ཞསེ་པས་ཆོས་ཀྱི་བདག་མདེ་ཀྱི་དབང་ ་ ས་པའི་ངོ་
བོ་དང་ཁྱད་པར་ལ་ཀུན་བཏགས་པའི་ཀུན་བཏགས་ མས་
མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་ཡནི་ཞེས་བཤད་པའི་ ིར། 
It follows [that (Buddha’s answer in the extensive explanation,) “Those 
which are imputational characters,” explains that “imputational natures 
that are imputations in the manner of entity and attribute in terms of the 
selflessness of phenomena are character-non-natures,”] because: 

• [the rhetorical question] “Why?” is asking for the reason, and  
• to explain the answer to the question concerning the reason [Buddha] 

says: 

It is thus: Those [imputational characters] are characters 
posited by names and terminology and do not subsist by 
way of their own character.b Therefore, they are said to be 
“character-non-natures.” 

because in order to indicate the condensed meaning of these [Buddha] 
says: 

Therefore, [that is, due to being posited by names and terminology 
and not subsisting by way of their own character,] they are said to 
be character non-natures. 

 
a Hopkins, Emptiness in Mind-Only, 86, 87, 88, 90. 
b Hopkins points out that this statement that imputational characters “do not subsist by way 
of their own character” is crucial for identifying that the “character” that imputational na-
tures lack is subsistence, or establishment, by way of their own character; Emptiness in 
Mind-Only, 86. 
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because Tsong-kha-pa’s The Essence of Eloquence says:a 

Through this clear delineation by the sūtra, the latter two [descrip-
tions of non-nature with respect to other-powered natures and 
thoroughly-established natures] should also be understood. 

[ཀུན་བཏགས་པའི་མཚན་ཉིད་གང་ཡིན་པའོ་ཞེས་པས་ཆོས་ཀྱི་བདག་མེད་ཀྱི་དབང་
་ ས་པའི་ངོ་བོ་དང་ཁྱད་པར་ལ་ཀུན་བཏགས་པའི་ཀུན་བཏགས་ མས་མཚན་ཉིད་

ངོ་བོ་ཉིད་མེད་པ་ཡིན་ཞེས་བཤད་པ་]དེར་ཐལ། དེ་ཅའིི་ ིར་ཞེ་ན་ཞེས་
པས་ ་མཚན་ ི་བ་ཡནི་ལ། ་མཚན་དའེི་ སི་ལན་འཆད་པ་
ལ། འདི་ ར་དེ་ནི་མངི་དང་བ ས་ མ་པར་བཞག་པའ་ིམཚན་
ཉིད་ཡིན་གྱ་ིརང་གི་མཚན་ཉདི་ཀྱ་ི མ་པར་གནས་པ་ན་ིམ་ཡིན་
པས་དེའི་ རི་དེ་ནི་མཚན་ཉདི་ང་ོབོ་ཉིད་མདེ་པ་ཉིད་ཅེས་
འོ། ། ཞེས་ག ངས། ད་ེ མས་ཀྱི་དོན་བ ས་ཏེ་ ོན་པ་ལ། དའེི་
ིར་དེ་ནི་མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་ཉདི་ཅེས་ འ།ོ །ཞེས་

ག ངས་པའི་ ིར་ཏེ། འདི་ཉདི་ལས། མདོའི་དམིགས་འ ེད་པ་
འདིས་འོག་མ་གཉསི་ཀྱང་ཤེས་པར་ འོ། ། ཞེས་ག ངས་པའི་
ིར། 

Comment:b Apparently following Wonch’uk’sc structuring of 
Buddha’s description of the character-non-nature in the Sūtra Un-
raveling the Thought, Tsong-kha-pa divides it into a (rhetorical) 
question, an answer, a (rhetorical) questioning of the reason, and 
an answer to that question. He then advises that this format should 
be used also with respect to the other two non-natures. 
 This format is taken to be the “clear delineation by the sūtra,” 

 
a Hopkins, Emptiness in Mind-Only, 86. 
b  Drawn from Hopkins, Absorption, Issue #60, 154. See also Emptiness in Mind-Only, 85-
86 and 263, and Reflections on Reality, 154-156. 
c Peking 5517, vol. 116, 130.5.4ff. 
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the fivefold structure used to explain the quote from the Sūtra Un-
raveling the Thought in the previous comment presented by Gung-
ru Chö-junga and Jam-yang-shay-pa.b Nevertheless, contrary to 
Gung-ru Chö-jung and Jam-yang-shay-pa’s explanation, it might 
seem that the “clear delineation” to which Tsong-kha-pa crypti-
cally refers might be the fact that here the sūtra mentions a reason 
from the negative side and a reason from the positive side. How-
ever, the problem with taking Tsong-kha-pa’s meaning this way 
is that although the sūtra gives positive and negative reasons for 
imputational natures’ being character-non-natures and for other-
powered natures being production-non-natures, it does not give a 
negative reason for other-powered natures being ultimate-non-na-
tures or for thoroughly established natures being ultimate-non-na-
tures. 
 Gung-ru Chö-jung and Jam-yang-shay-pa’s explanation of 
Tsong-kha-pa’s reference as being to the above fivefold format is 
more cogent because Tsong-kha-pa’s reference appears to be an 
adaptation of a fivefold format employed by Wonch’uk in his Ex-
tensive Commentary,c with which Tsong-kha-pa is obviously fa-
miliar. Wonch’uk’s five are question,d answer,e inquiry,f explana-
tion,g and summation.h These almost parallel Gung-ru Chö-jung’s 
and Jam-yang-shay-pa’s list of four—question, answer, question-
ing the reason, and answer to that question. 
 Like Wonch’uk, Jam-yang-shay-pai applies the five-part 
structure to the discussion of the other two non-natures. With re-
spect to production-non-natures, the five are: 

1. An explicit, rhetorical question asking for illustrations of the 
production-non-nature: “What are production-non-natures of 
phenomena?” 

 
a Gung-ru Chö-jung’s Garland of White Lotuses, 16b.4-17b.1. 
b Jam-yang-shay-pa’s Great Exposition of the Interpretable and the Definitive, 43.1-43.4. 
c Peking 5517, vol. 116, 130.5.4ff. 
d dris pa. 
e lan. 
f brtag pa. 
g rnam par bshad pa. 
h ’jug bsdu ba. 
i Gung-ru Chö-jung does not explicitly extend these five to the ultimate naturelessness. 
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2. An explicit explanation that other-powered natures are pro-
duction-non-natures: “Those which are the other-powered na-
tures of phenomena.” 

3. A rhetorical inquiry into the reasons for that: “Why?” 
4. A reply to that inquiry: “It is thus: Those [other-powered na-

tures] arise through the force of other conditions and not by 
themselves.” 

5. Summation: “Therefore, they are said to be ‘production-non-
natures.’” 

 The same five are to be found in Buddha’s extensive reply 
about ultimate-non-natures:a 

1. An explicit, rhetorical question asking for illustrations of the 
ultimate-non-nature: “What are ultimate-non-natures of phe-
nomena?” 

2. An explicit explanation that other-powered natures are also 
non-natures in terms of ultimate, in the sense that they are not 
the ultimate: “Those dependently arisen phenomena—which 
are natureless due to being natureless in terms of production—
are also natureless due to being natureless in terms of the ul-
timate.” 

3. A rhetorical inquiry into the reasons for that: “Why?” 
4. A reply to that inquiry: “Paramārthasamudgata, that which is 

an object of observation of purification in phenomena I teach 
to be the ultimate, and other-powered characters are not the 
object of observation of purification.” 

5. Summation: “Therefore, they are said to be ‘ultimate-non-na-
tures.’” 

Buddha proceeds to give a second answer to the inquiry for illus-
trations of ultimate-non-natures, which can be structured the same 
way: 

2. An explicit explanation that thoroughly established natures, 
emptinesses, are ultimate-non-natures in that they are the very 
naturelessness of phenomena—in the sense of being their ab-
sence of being established by way of their own character as 
the referents of conceptual consciousnesses—and thus are the 
ultimate: “Moreover, that which is the thoroughly established 

 
a Though Jam-yang-shay-pa indicates that the five are to be applied to the ultimate-non-
nature, he does not spell them out, undoubtedly because the structure is by now clear. 
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character of phenomena is also called ‘the ultimate-non-na-
ture.’” 

3. A rhetorical inquiry into the reasons for that: “Why?” 
4. “A reply” to that inquiry: “Paramārthasamudgata, that which 

in phenomena is the selflessness of phenomena is called their 
‘non-nature.’ It is the ultimate, and the ultimate is distin-
guished by just the naturelessness of all phenomena.” 

5. Summation: “Therefore, it is called the ‘ultimate-non-na-
ture.’” 

Through such clear delineation, Buddha teaches that: 

• imputational natures are character-non-natures, in the sense 
that they are not established by way of their own character 

• other-powered natures are production-non-natures, since they 
are not produced by themselves 

• other-powered natures are also ultimate-non-natures, since 
they are not the ultimate 

• thoroughly established natures, emptinesses, are ultimate-
non-natures. 

The remainder of this debate lays out the consequences of these 
points. 

 Furthermore, it [absurdly] follows that “production-non-natures” in 
the brief indication thoroughly indicates other-powered natures as illustra-
tions of production-non-natures because you [incorrectly] accept [that this 
passage of the brief indication explicitly indicates that the three—imputa-
tional natures, other-powered natures, and thoroughly-established na-
tures—respectively are illustrations of the three—character-non-natures, 
production-non-natures, and ultimate-non-natures].  
གཞན་ཡང་། མདརོ་བ ན་གྱི་ ེ་བ་ངོ་བོ་ཉིད་མེད་པ་ཉདི་དང་
ཞེས་པས་གཞན་དབང་ ེ་བ་ངོ་བོ་ཉིད་མདེ་པའི་མཚན་གཞིར་
ཡོངས་ ་བ ན་པར་ཐལ། [མདོར་བ ན་གྱི་ག ང་འདིས། ཀུན་བཏགས་
གཞན་དབང་ཡོངས་ བ་ག མ་རིམ་པ་བཞིན་ ། མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་ ེ་བ་
ངོ་བོ་ཉིད་མེད་པ་དོན་དམ་པ་ངོ་བོ་ཉིད་མེད་པ་ག མ་གྱི་མཚན་གཞིར་སོ་སོར་དངོས་
་བ ན་པ་]འདོད་པའི་ ིར། 

 If you [incorrectly] accept [that “production-non-natures” in the brief 
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indication thoroughly indicates other-powered natures as illustrations of 
production-non-natures], it [absurdly] follows that the statement in the ex-
tensive explanation, “What are production-non-natures of phenomena?” 
does not explicitly ask for illustrations of the production-non-nature be-
cause you [incorrectly] accept [that this passage of the brief indication ex-
plicitly indicates that the three natures—imputational natures, other-pow-
ered natures, and thoroughly-established natures—respectively are illus-
trations of the three non-natures—character-non-natures, production-non-
natures, and ultimate-non-natures]. 
[མདོར་བ ན་གིྱ་ ེ་བ་ངོ་བོ་ཉིད་མེད་པ་ཉིད་དང་ཞེས་པས་གཞན་དབང་ ེ་བ་ངོ་བོ་

ཉིད་མེད་པའི་མཚན་གཞིར་དངོས་ ་བ ན་པ་]འདོད་ན། ས་བཤད་ཀྱི་
ཆོས་ མས་ཀྱི་ ེ་བ་ངོ་བོ་ཉིད་མདེ་པ་ཉིད་གང་ཞེ་ན། ཞསེ་པས་
ེ་བ་ངོ་བོ་ཉིད་མདེ་པའི་མཚན་གཞི་དངསོ་ ་ ིས་པ་མ་ཡིན་

པར་ཐལ། [མདོར་བ ན་གྱི་ ེ་བ་ངོ་བོ་ཉིད་མེད་པ་ཉིད་དང་ཞེས་པས་གཞན་

དབང་ ེ་བ་ངོ་བོ་ཉིད་མེད་པའི་མཚན་གཞིར་དངོས་ ་བ ན་པ་]འདོད་པའི་
ིར། 

 It is not reasonable to accept [that Buddha’s statement in the extensive 
explanation, “What are production-non-natures of phenomena?” does not 
explicitly ask for illustrations of the production-non-nature] because that 
[statement in the extensive explanation, “What are production-non-natures 
of phenomena?”] explicitly asks for illustrations of production-non-na-
tures. It follows [that the statement in the extensive explanation, “What are 
production-non-natures of phenomena?” explicitly asks for illustrations of 
production-non-natures] because this passage [in response to that ques-
tion]—“Those which are the other-powered characters”a—is the explicit 
means expressing (dngos su ’chad byed) that “the other-powered are illus-
trations of those [production-non-natures].”  
[ ས་བཤད་ཀྱི་ཆོས་ མས་ཀྱི་ ེ་བ་ངོ་བོ་ཉིད་མེད་པ་ཉིད་གང་ཞེ་ན། ཞེས་པས་ ེ་བ་

ངོ་བོ་ཉིད་མེད་པའི་མཚན་གཞི་དངོས་ ་ ིས་པ་མ་ཡིན་པ་]འདོད་མི་རགིས་ ེ། 

 
a Hopkins, Emptiness in Mind-Only, 87. 



28 Buddha’s Answer: The Brief Indication  

Key to colorization: Blue print = right position. Red print = wrong position. In the Tibetan, turquoise highlight = 

material in place of ellipsis; magenta highlight = ellipsis has been filled in. 

[ ས་བཤད་ཀྱི་ཆསོ་ མས་ཀྱི་ ེ་བ་ངོ་བོ་ཉིད་མདེ་པ་ཉིད་གང་ཞེ་ན། ཞསེ་པ་]དེས་ ེ་བ་
ངོ་བོ་ཉིད་མེད་པའི་མཚན་གཞིར་དངོས་ ་ སི་པའི་ ིར། [ ས་
བཤད་ཀྱི་ཆོས་ མས་ཀྱི་ ེ་བ་ངོ་བོ་ཉིད་མེད་པ་ཉིད་གང་ཞེ་ན། ཞེས་པ་དེས་ ེ་བ་ངོ་
བོ་ཉིད་མེད་པའི་མཚན་གཞིར་དངོས་ ་ ིས་པ་]དེར་ཐལ། གཞན་གྱི་དབང་
གི་མཚན་ཉདི་གང་ཡནི་པའོ། །ཞེས་པའི་ག ང་འདི་གཞན་
དབང་[ ེ་བ་ངོ་བོ་ཉིད་མེད་པ་]དེའི་མཚན་གཞི་ཡནི་ནོ་ཞེས་དངོས་
་འཆད་ དེ་ཡིན་པའ་ི ིར། 

It follows [that this passage—“Those which are the other-powered char-
acters”—is the explicit means expressing that “the other-powered are il-
lustrations of those (production-non-natures)”] because: 

• this passage, [the rhetorical question] “Why?” is the means expressing 
the question for the reason that [other-powered natures are production-
non-natures], and 

• this passage, “It is thus: Those [other-powered characters] arise 
through the force of other conditions and not by themselves” is the 
passage that is the means expressing the answer to the question about 
the reason, 

because in order to indicate the condensed meaning of these [Buddha] 
says: 

Therefore, [that is, due to arising through the power of other con-
ditions and not by themselves,] they are said to be “production-
non-natures.” 

[གཞན་གྱི་དབང་གི་མཚན་ཉིད་གང་ཡིན་པའོ། །ཞེས་པའི་ག ང་འདི་གཞན་དབང་ ེ་
བ་ངོ་བོ་ཉིད་མེད་པ་དེའི་མཚན་གཞི་ཡིན་ནོ་ཞེས་དངོས་ ་འཆད་ ེད་ཡིན་
པ་]དེར་ཐལ། དེ་ཅའིི་ རི་ཞེ་ན་ཞསེ་པའི་ག ང་འདི་[གཞན་
དབང་]དེ་[ ེ་བ་ངོ་བོ་ཉིད་མེད་པ་]དེ་ཡིན་པའི་ ་མཚན་གྱི་ ི་བ་
འཆད་ ེད་དང་། འདི་ ར་[གཞན་དབང་]དེ་ནི་ ེན་གཞན་གྱི་
བས་ཀྱསི་འ ང་བ་ཡནི་གྱི་རང་གི་བདག་ཉདི་ཀྱིས་མ་ཡིན་
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པས་ཞེས་པའི་ག ང་འདི་ ་མཚན་དེའི་ ིས་ལན་འཆད་ ེད་ཀྱི་
ག ང་ཡནི་པའི་ ིར་ཏེ། [ ིས་ལན་]དེ་ མས་ཀྱི་དོན་བ ས་ཏེ་
ོན་པ་ན་[ ེན་གཞན་གྱི་ བས་ཀྱིས་འ ང་བ་ཡིན་གྱི་རང་གི་བདག་ཉིད་ཀྱིས་མ་

ཡིན་པ་]དེའི་ ིར་དེ་ནི་ ེ་བ་ངོ་བོ་ཉིད་མདེ་པ་ཉིད་ཅེས་
འོ། །ཞེས་ག ངས་པའི་ ིར། 

 
Unpacking Debate 1 to reveal Jam-yang-shay-pa’s Positions [17] 
1 In the Sūtra Unraveling the Thought the brief indication of the 

basis in Buddha’s thought for the statement in the Perfection of 
Wisdom Sūtras that all phenomena are natureless is in consider-
ation of the three—character non-natures, production non-na-
tures, and ultimate non-natures. Therefore, the brief indication 
does not explicitly indicate that the three natures respectively—
imputational natures, other-powered natures, and thoroughly es-
tablished natures—are illustrations of the three non-natures—
character-non-natures, production-non-natures, and ultimate-
non-natures, that is, the brief indication does not explicitly indi-
cate that imputational natures are character-non-natures, other-
powered natures are production-non-natures, and thoroughly es-
tablished natures are ultimate-non-natures because immediately 
thereafter on the occasion of the extensive explanation this pas-
sage, “Concerning that, what are character-non-natures of phe-
nomena?” explicitly asks for illustrations of character-non-na-
tures. 

2 Buddha’s answer in the extensive explanation, “Those which are 
imputational characters” explains that “imputational natures that 
are imputations in the manner of entity and attribute in terms of 
the selflessness of phenomena are character-non-natures.” 

The rhetorical question, “Why?” is the question for the reason. 

To explain the answer to the question concerning the reason [Bud-
dha] says: 

It is thus: Those [imputational characters] are characters 
posited by names and terminology and do not subsist by 
way of their own character. Therefore, they are said to be 
“character-non-natures.” 
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In order to indicate the condensed meaning of these [Buddha] 
says: 

Therefore, [that is, due to being posited by names and ter-
minology and not subsisting by way of their own charac-
ter,] they are said to be character non-natures. 

3 Tsong-kha-pa’s statement in The Essence of Eloquence: 

Through this clear delineation of the sūtra, the latter two 
[descriptions of non-nature with respect to other-powered 
natures and thoroughly-established natures] should also 
be understood. 

indicates that the “clear delineation by the sūtra,” which is the 
fivefold format used to present the structure of Buddha’s answer 
in the extensive explanation, should also be used to understand all 
three non-natures. 

4  “Production-non-natures” in the brief indication does not indi-
cate that other-powered natures are illustrations of production-
non-natures because the question in the extensive explanation, 
“What are production-non-natures of phenomena?” explicitly 
asks for illustrations of the production-non-nature, and this pas-
sage—“Those which are the other-powered characters”—is the 
explicit means expressing that “the other-powered are illustra-
tions of those [production-non-natures].” 

5 This passage, [the rhetorical question] “Why?” is the means ex-
pressing the question for the reason that [other-powered natures 
are production-non-natures], and this passage, “It is thus: Those 
[other-powered characters] arise through the force of other con-
ditions and not by themselves” is the passage that is the means 
expressing the answer to the question asking for the reason. 

6 In order to indicate the condensed meaning of these [Buddha] 
says: 

Therefore, [that is, due to arising through the power of 
other conditions and not by themselves,] they are said to 
be “production-non-natures.” 
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2. About this formulation someone says:a It follows that this brief indica-
tion explicitly indicates a character-non-nature that is not related with any 
substrata because this [passage of the brief indication] explicitly indicates 
character-non-natures and does not explicitly indicate imputational natures 
as character-non-natures. 
ས་པ་ལ་ཁོ་ན་རེ། མདོར་བ ན་གྱི་ག ང་འདིས་ཁྱད་གཞི་གང་

དང་ཡང་མ་འ ེལ་བའ་ིམཚན་ཉདི་ངོ་བོ་ཉིད་མེད་པ་ཞགི་
དངོས་ ་བ ན་པར་ཐལ། [མདོར་བ ན་གྱི་ག ང་]འདིས་མཚན་
ཉིད་ངོ་བོ་ཉིད་མདེ་པ་དངོས་ ་བ ན། ཀུན་བཏགས་མཚན་
ཉིད་ངོ་བོ་ཉིད་མདེ་པར་དངོས་ ་མ་བ ན་པའི་ ིར་ཟེར་ན་ 

Comment: As explained in the previous debate, the brief indica-
tion indeed does not explicitly indicate that imputational natures 
are character-non-natures, but how it could explicitly teach impu-
tational natures that are unrelated with character-non-natures. It 
could not. 
 The focus here is on Buddha’s explanation that the basis in his 
thought when he said in the Perfection of Wisdom Sūtras that all 
phenomena are natureless: 

Paramārthasamudgata, thinking of three non-natures of phen-
omena—character-non-nature, production-non-nature, and 
ultimate-non-nature—I said [in the middle wheel of the teach-
ing],b “All phenomena are natureless.” 

Therefore, the three natures in this context are treated as substrata 
(khyad gzhi), and the three non-natures are treated as specifics of 
them (khyad chos): 

 
a 2011 TBRC bla brang, 21b.5; 1987 Old Go-mang Lhasa, 16b.7; 2008 Taipei reprint, 29.6; 
see Hopkins, Absorption, Issue #57, “Does the brief indication explicitly team the three 
natures with the three non-natures?,” 150. This challenge and the next are treated at length 
in Hopkins, Absorption, Issues #57-64. 
b Ta-drin-rab-tan’s Annotations, 11.6. 
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Three natures as substrata Three non-natures as specifics 
imputational natures character-non-natures 
other-powered natures production-non-natures and ulti-

mate non-natures 
thoroughly established 
natures 

ultimate-non-natures 

Hence, although the brief indication does not explicitly indicate 
that imputational natures are character-non-natures, it explicitly 
indicates imputational natures that are related with character-non-
natures. 

Our response: [That this brief indication explicitly indicates character-
non-natures and does not explicitly indicate imputational natures as char-
acter-non-natures] does not entail [that the brief indication explicitly indi-
cates a character-non-nature that is not related with any substrata].  
[མདོར་བ ན་འདིས་མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་དངོས་ ་བ ན། ཀུན་བཏགས་
མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པར་དངོས་ ་མ་བ ན་པ་ཡིན་ན་མདོར་བ ན་གྱི་ག ང་
འདིས་ཁྱད་གཞི་གང་དང་ཡང་མ་འ ེལ་བའི་མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་ཞིག་
དངོས་ ་བ ན་པས་]མ་ཁྱབ། 
 If you [incorrectly] accept [that the brief indication explicitly indicates 
a character-non-nature that is not related with any substrata], it [absurdly] 
follows that Maitreya’s Ornament for the Clear Realizations indicates as-
pects without bases because you [incorrectly] accept [that the brief indica-
tion explicitly indicates a character-non-nature that is not related with any 
substrata]. 
[མདོར་བ ན་གིྱ་ག ང་འདིས་ཁྱད་གཞི་གང་དང་ཡང་མ་འ ེལ་བའི་མཚན་ཉིད་ངོ་

བོ་ཉིད་མེད་པ་ཞིག་དངོས་ ་བ ན་པ་]འདོད་ན། མངོན་ གོས་ ན་གྱསི་
མ་པ་གཞ་ིམེད་པ་ཞགི་བ ན་པར་ཐལ། [མདོར་བ ན་གྱི་ག ང་

འདིས་ཁྱད་གཞི་གང་དང་ཡང་མ་འ ེལ་བའི་མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་ཞིག་
དངོས་ ་བ ན་པ་]འདོད་པའི་ ིར། 
It is not reasonable to accept [that the Ornament for the Clear Realizations 
indicates aspects without bases] because [Haribhadra’s Clear Meaning 
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Commentary] says,a “It is not so because[…]” 
[མངོན་ ོགས་ ན་གྱིས་ མ་པ་གཞི་མེད་པ་ཞིག་བ ན་པར་]འདོད་མི་རིགས་
ཏེ། དེ་ནི་མ་ཡིན་ཏེ་གང་གི་ ིར། ཞསེ་ག ངས་པའི་ ིར། 

Comment: In Maitreya’s Ornament for the Clear Realizations and 
so forth the contents of the Perfection of Wisdom Sūtras are de-
scribed through the over-arching threefold rubric of bases, anti-
dotes, and aspects (gzhi gnyen rnam pa gsum). “Bases” mean the 
aggregates, constituents, and sense-spheres; “antidotes” mean the 
class of the paths; and “aspects” mean particulars or specifics. 
Here, Jam-yang-shay-pa states an “unwanted consequence em-
ploying a similar reasoning” drawing on this rubric; Jam-yang-
shay-pa accuses his opponent of having to hold the position in a 
challenge entailing redundancy concerning Maitreya’s Ornament 
for the Clear Realizations. The unwanted consequence is that 
when the aspects are taught, the aspects absurdly would be taught 
as utterly unrelated with their bases, their substrata! 

 
a shes rab kyi pha rol tu phyin pa'i man ngag gi bstan bcos mngon par rtogs pa'i rgyan 
zhes bya ba'i 'grel pa, abhisamayālaṃkāranāmaprajñāpāramitopadeśaśāstravivṛt / 
spuṭhārta; in bstan ’gyur (sde dge, 3793) TBRC W23703.86:158-281, 79b.4-80a.2. 
དེ་ ར་ ག་འཚལ་བ་དང་བ ོད་པ་ ོན་ ་འགྲོ་བའི་བ ན་བཅོས་མངོན་པར་ ོགས་
པའི་ ན་གཞི་དང་གཉེན་པོ་དང་ མ་པ་ མས་ལས་གང་ཡང་ ང་བ་ཞིག་བ ས་པ་
མཛད་ནས། ོགས་དང་པོ་ ར་ན་ནི་འབད་པ་དོན་མེད་པ་ཡིན་ཏེ། ཤེས་རབ་ཀྱི་ཕ་
རོལ་ ་ ིན་པ་འདི་ལས་ནི་མཚན་ཉིད་ཀྱི་བ ན་བཅོས་དག་ལས་མི་ ོས་པའི་གཞི་
གང་ཡིན་པ་དེ་འ ང་བ་ནི་མེད་དོ༎ གཉིས་པ་ ར་ན་ཡང་ མ་པར་ ང་བའི་དངོས་
པོ་བ ས་པའི་ ིར་ཀུན་ནས་ཉོན་མོངས་པའི་དངོས་པོ་མ་བ ས་པས་འདི་གང་གི་
གཉེན་པོ་ཡིན་པ་ཁོང་ ་ ད་པར་མི་འ ར་རོ༎ ག མ་པ་ ར་ན་ཡང་ མ་པ་གཞི་
མེད་པ་ཙམ་ཞིག་བ ས་པའི་ ིར་དོན་ ོགས་པ་མེད་པས། ང་ཟད་ཀྱང་མ་བཤད་
པའི་ ིར་དོན་མེད་པ་ཡིན་ནོ་ མ་ ་གཞན་དག་སེམས་པར་འ ར་བ་མ་ཡིན་ནམ་ཞེ་
ན། དེ་ནི་མ་ཡིན་ཏེ། གང་གི་ ིར་ཉན་ཐོས་དང་རང་སངས་ ས་དང་ ང་ བ་སེམས་
དཔའ་དང༌། ་ན་མེད་པའི་སངས་ ས་ མས་ཀྱིས་གོ་རིམས་ཇི་ ་བ་བཞིན་ཐམས་
ཅད་མཁྱེན་པ་ཉིད་ག མ་གྱིས་མངོན་པར་ ོགས་པ་མཐའ་དག་བ ས་པས་ན་ ོགས་
ག མ་ཅར་གྱིས་ཀྱང་བ ས་པའི་ ིར་རོ༎ 
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 Jam-yang-shay-pa quotes the beginning of Haribhadra’s an-
swer in his Clear Meaning Commentary on Maitreya’s Ornament 
for the Clear Realizations, “It is not so because[…]” That is all 
Jam-yang-shay-pa quotes here in this text since the details have 
no bearing here; the point is merely that the situation is parallel. 
In his textbook on the Perfection of Wisdom, Jam-yang-shay-pa 
writes a detailed consideration on this topic,a summarizing the ob-
jection and the response in a pithy section called “our own system” 
(rang lugs), in which he states a distillation of the challenger’s 
objection and of his own response:b 

Objection: Through stating the expression of worship [at the 
start] of the composition of the Ornament [for the Clear Re-
alizations] of the [Perfection of Wisdom] Sūtras, then when it 
is composed, since (1) “bases” mean the aggregates, constitu-
ents, and sense-spheres, (2) “antidotes” mean the class of the 
paths, and (3) “aspects” mean particulars or specifics, does the 
Ornament indicate the three—bases, antidotes, and aspects—
only individually or all three? If it indicates all three, it is re-
dundant. 
མདོའི་ ན་ ོམ་པའི་མཆོད་བ ོད་བཀོད་པས་དེ་
ོམ་ན་གཞ་ི ང་ཁམས་ ེ་མཆེད་དང་། གཉནེ་པོ་

ལམ་གྱི་ གོས་དང་། མ་པ་ ེ་ ག་གམ་ཁྱད་པར་གྱི་
དོན་ཡིན་པས་གཞི་གཉནེ་ མ་པ་ག མ་གང་ ང་རེ་
རེ་ཁོ་ནའམ་ག མ་ག་ ོན། ག མ་ག་ ོན་ན་བ ོས་
ཞེས་བ ད་པ་ལ།  
Response: [Haribhadra’s Clear Meaning Commentary] makes 
the case that although [Maitreya] writes about all three, there 
is no fault of redundancy. 

 
a Decisive Analysis of (Maitreya's) “Ornament for the Clear Realizations”: Precious Lamp 
Illuminating All the Topics of the Perfection of Wisdom (bstan bcos mngon par rtogs pa'i 
rgyan gyi mtha' dpyod shes rab kyi pha rol tu phyin pa'i don kun gsal ba'i rin chen sgron 
me), BDRC W22186 (PDF of bla brang par ma, 14 vols., bla brang bkra shis 'khyil: bla 
brang bkra shis 'khyil dgon), 92a.2ff. 
b Ibid., 92b.4-92b.6. 
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ལན་ ་ག མ་ག་ ོམ་ཡང་ ོས་ ནོ་མེད་ཅསེ་ལན་
མཛད་པའི་ ིར།  

The myriad details involved in the challenge and response are of 
no concern to the topics here, Jam-yang-shay-pa’s only point be-
ing that when in Maitreya’s Ornament for the Clear Realizations 
aspects are taught, they are, of course, related with their bases, 
their substrata; so, Jam-yang-shay-pa now continues to draw out 
more absurdities. 

At the juncture of the statement of non-entailment [that is, that this the 
brief indication explicitly indicates character-non-natures and does not ex-
plicitly indicate imputational natures as character-non-natures does not en-
tail that the brief indication explicitly indicates a character-non-nature that 
is not related with any substrata], we say to you, well then, it [absurdly] 
follows that the “character-non-natures” of the brief indication explicitly 
indicate a character-non-nature that is not related with correct proofs be-
cause this [brief indication] (1) explicitly indicates a character-non-nature 
and (2) does not explicitly indicate correct proofs for character-non-na-
tures. 
[མདོར་བ ན་འདིས་མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་དངོས་ ་བ ན། ཀུན་བཏགས་
མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པར་དངོས་ ་མ་བ ན་ན། མདོར་བ ན་གྱི་ག ང་འདིས་
ཁྱད་གཞི་གང་དང་ཡང་མ་འ ེལ་བའི་མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་ཞིག་དངོས་ ་
བ ན་པས་]མ་ཁྱབ་མཚམས་ལ་ཁོ་རང་ལ་འོ་ན། མདོར་བ ན་གྱི་
མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་ཉདི་ཅེས་པས་ བ་ ེད་ཡང་དག་
དང་མ་འ ལེ་བའི་མཚན་ཉིད་ངོ་བོ་ཉིད་མདེ་པ་ཞིག་དངོས་ ་
བ ན་པར་ཐལ། [མདོར་བ ན་]དེས་མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་
ཞིག་དངོས་ ་བ ན། མཚན་ཉདི་ང་ོབོ་ཉིད་མདེ་པའི་ བ་ ེད་
ཡང་དག་དངོས་ ་མ་བ ན་པའི་ ིར། 
 You have asserted [that that this brief indication explicitly indicates a 
character-non-nature and does not explicitly indicate correct proofs for 
character-non-natures entails that the “character-non-natures” of the brief 
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indication explicitly indicate a character-non-nature that is not related with 
correct proofs]. If you [incorrectly] accept [that the “character-non-na-
tures” of the brief indication explicitly indicate a character-non-nature that 
is not related with correct proofs], it [absurdly] follows that a correct proof 
for the character-non-nature explicitly indicated by this passage [in the 
brief indication] does not exist because you [incorrectly] accept [that the 
“character-non-natures” of the brief indication explicitly indicate a char-
acter-non-nature that is not related with correct proofs]. 
[མདོར་བ ན་དེས་མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་ཞིག་དངོས་ ་བ ན། མཚན་ཉིད་ངོ་
བོ་ཉིད་མེད་པའི་ བ་ ེད་ཡང་དག་དངོས་ ་མ་བ ན་ན། མདོར་བ ན་གྱི་མཚན་
ཉིད་ངོ་བོ་ཉིད་མེད་པ་ཉིད་ཅེས་པས་ བ་ ེད་ཡང་དག་དང་མ་འ ེལ་བའི་མཚན་
ཉིད་ངོ་བོ་ཉིད་མེད་པ་ཞིག་དངོས་ ་བ ན་པས་]ཁྱབ་པ་ཁས། [མདོར་བ ན་གྱི་
མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་ཉིད་ཅེས་པས་ བ་ ེད་ཡང་དག་དང་མ་འ ེལ་བའི་
མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་ཞིག་དངོས་ ་བ ན་པ་]འདོད་ན། [མདོར་བ ན་

གྱི་]ག ང་འདིས་དངོས་ ་བ ན་པའི་མཚན་ཉདི་ངོ་བོ་ཉདི་
མེད་པའི་ བ་ ེད་ཡང་དག་ཅིག་མེད་པར་ཐལ། ། [མདོར་བ ན་གྱི་
མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་ཉིད་ཅེས་པས་ བ་ ེད་ཡང་དག་དང་མ་འ ེལ་བའི་
མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་ཞིག་དངོས་ ་བ ན་པ་]འདོད་པའི་ རི། 
 Moreover, it [absurdly] follows that the words, “character-non-na-
tures,” explicitly indicate a character-non-nature that is not related with 
substrata because these [words, “character-non-natures,”] explicitly indi-
cate character-non-natures and do not explicitly indicate imputational na-
tures [as] character-non-natures.  
གཞན་ཡང་། མཚན་ཉདི་ངོ་བོ་ཉདི་མེད་ཅསེ་པའི་ཚིག་འདིས་
ཁྱད་གཞི་དང་མ་འ ལེ་བའི་མཚན་ཉིད་ངོ་བོ་ཉིད་མདེ་པ་ཞིག་
དངོས་ ་བ ན་པར་ཐལ། [མཚན་ཉདི་ངོ་བོ་ཉིད་མེད་ཅེས་པའི་ཚིག་] 
འདིས་མཚན་ཉིད་ངོ་བོ་ཉིད་མདེ་པ་ཉིད་དངོས་ ་བ ན། ཀུན་
བཏགས་མཚན་ཉདི་ང་ོབོ་ཉིད་མདེ་པ་དངསོ་ ་མ་བ ན་པའི་
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ིར།  
 If [you incorrectly say that] the latter [sign which is that the words, 
“character-non-natures,” do not explicitly indicate imputational natures as 
illustrations of character-non-natures] is not established, it [absurdly] fol-
lows that the speech (ngag) “selfless” explicitly indicates forms as selfless 
because you [incorrectly] accept [the latter sign which is that the words, 
“character-non-natures,” do not explicitly indicate imputational natures as 
illustrations of character-non-natures is not established]. 
ི་མ་[མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་ཅེས་པའི་ཚིག་འདིས་ཀུན་བཏགས་མཚན་ཉིད་ངོ་

བོ་ཉིད་མེད་པ་དངོས་ ་མ་བ ན་པ་ གས་]མ་ བ་ན། བདག་མེད་ཅེས་
པའི་ངག་དསེ་ག གས་བདག་མེད་ ་དངསོ་ ་བ ན་པར་ཐལ། 
[མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་ཅེས་པའི་ཚིག་འདིས། ཀུན་བཏགས་མཚན་ཉིད་ངོ་བོ་ཉིད་
མེད་པ་དངོས་ ་མ་བ ན་པ་ གས་ ི་མ་མ་ བ་པ་]འདོད་པའི་ ིར། 

Comment: Gung-ru Chö-junga (with Jam-yang-shay-pab follow-
ing him) makes the subtle verbal distinction that the topic sentence 
explicitly teaches, for instance, a character-non-nature that is re-
lated with substrata that are imputational natures, even if it does 
not explicitly indicate that imputational natures are non-natures of 
character. It similarly indicates a character-non-nature that is re-
lated with correct proofs, even if it does not explicitly indicate 
those proofs. For, if it did not indicate a character-non-nature that 
is related with correct proofs, there would be no proofs for the 
character-non-nature. For example, when Buddha speaks of just 
selflessness without explicitly mentioning the things that are self-
less, he nevertheless explicitly speaks of selflessness that is re-
lated with substrata such as forms, even if he does not explicitly 

 
a Gung-ru Chö-jung’s Garland of White Lotuses, 17b.1-18a.5. At 17b.2, read ’dis mtshan 
nyid ngo ba nyid med pa cig dngos su bstan/ kun btags mtshan nyid ngo bo nyid med pa 
cig dngos su ma bstan pa’i phyir for ’dis mtshan nyid ngo ba nyid med pa cig dngos su ma 
bstan/ kun btags mtshan nyid ngo bo nyid med pa cig dngos su bstan pa’i phyir in accord-
ance with the two occurrences of similar reasoning on 18a.3-18a.5, and in accordance with 
Jam-yang-shay-pa’s Great Exposition of the Interpretable and the Definitive, 43.5. 
b Jam-yang-shay-pa’s Great Exposition of the Interpretable and the Definitive, 43.4-44.4; 
also Brief Decisive Analysis, 497.1-497.6. 
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speak of forms. Still, as Gung-ru Chö-jung says, it would be ab-
surd to say that the expression “selflessness” explicitly indicates 
that form is selfless; it obviously does not. 
 Hence, the brief topic sentence does not explicitly indicate il-
lustrations of the three non-natures. It explicitly indicates merely 
the three modes of naturelessness—character-non-nature, produc-
tion-non-nature, and ultimate-non-nature—in consideration of 
which Buddha said in the middle wheel of doctrine that all phe-
nomena are natureless. 

 
Unpacking Debate 2 to reveal Jam-yang-shay-pa’s Positions [31] 
1 This passage of the brief indication explicitly indicates charac-

ter-non-natures and does not explicitly indicate imputational na-
tures as character-non-natures. 

2 However, this does not entail that the brief indication does not 
explicitly indicate a character-non-nature that is not related with 
any substrata. Hence, the brief indication does explicitly indi-
cate, or teach, imputational natures that are related with charac-
ter-non-natures. 

3 A parallel is that Maitreya’s Ornament for the Clear Realiza-
tions does not teach aspects without bases, that is, unrelated 
with substrata. 

4 Also, the “character-non-natures” of the brief indication explic-
itly indicates a character-non-nature that is related with correct 
proofs. 

5 Similarly, the words, “character-non-natures,” explicitly indi-
cate a character-non-nature that is related with substrata even 
though they do not explicitly indicate imputational natures as 
character-non-natures. 

6 In the same vein, the word “selfless” does not explicitly indi-
cate forms as selfless. 

 

3. Also, someone says:a It follows that this brief indication explicitly indi-
cates the three, imputational natures as character-non-natures and so forth 
[that is, other-powered natures as character-non-natures and thoroughly 
established natures as ultimate-non-natures] because this passage in 

 
a 2011 TBRC bla brang, 22a.5; 1987 Old Go-mang Lhasa, 17a.6; 2008 Taipei reprint, 
29.21. 
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[Vasubandhu’s The Thirty]:a 

Thinking of three aspects of non-nature 
Of the three aspects of natures [respectively]b 
He taught [in the Perfection of Wisdom Sūtras]c 
That all phenomena are natureless. 

explicitly indicates  the three, imputational natures as character-non-na-
tures and so forth. 
ཡང་ཁོ་ན་རེ། མདོར་བ ན་གྱི་ག ང་འདསི་ཀུན་བཏགས་མཚན་
ཉིད་ངོ་བོ་ཉིད་མདེ་པ་སོགས་[གཞན་དབང་མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་
དང་ཡོངས་ བ་དོན་དམ་པ་ངོ་བོ་ཉིད་མེད་པ་]ག མ་དངསོ་ ་བ ན་པར་
ཐལ། ངོ་བོ་ཉིད་ནི་ མ་ག མ་གྱི། [ངོ་བོ་ཉིད་མེད་ མ་ག མ་

ལ། །དགོངས་ནས་ཆོས་ མས་ཐམས་ཅད་ཀྱི། །ངོ་བོ་ཉིད་མེད་བ ན་པ་ཡིན། །]ཞེས་
སོགས་ཀྱི་ག ང་འདིས་ཀུན་བཏགས་མཚན་ཉདི་ངོ་བོ་ཉདི་མེད་
པ་སོགས་ག མ་དངསོ་ ་བ ན་པའི་ ིར་ན་ 

Comment:d In the brief indication—much like a topic sentence—
of the Sūtra Unraveling the Thought Buddha, cited in Tsong-kha-
pa’s The Essence of Eloquence (Emptiness in Mind-Only, 82-83), 
says: 

Paramārthasamudgata, thinking of three non-natures of phe-
nomena—character-non-nature, production-non-nature, and 
ultimate-non-nature—I taught [in the middle wheel of the 
teaching], “All phenomena are natureless.” 

Right after this citation, Tsong-kha-pa remarks: 
 

a Vasubandhu, sum cu pa'i tshig le’ur byas pa (triṃśikākārikā), in bstan ’gyur (sde dge, 
4055), TBRC W23703.136 (Delhi, India: Delhi Karmapae choedhey, Gyalwae sungrab 
partun khang, 1982-1985), 2b.6. Adapted from Hopkins, Emptiness in Mind-Only, 83; Jam-
yang-shay-pa cites only the first line of the Tibetan (the second line in the translation) and 
“and so forth.” 
b Ser-shül’s Notes, 14b.5; and Ta-drin-rab-tan’s Annotations, 12.4. 
c Jam-yang-shay-pa’s Great Exposition of the Interpretable and the Definitive, 45.4; and 
Ser-shül’s Notes, 14b.5. 
d  Drawn from Hopkins, Absorption, Issues #61-64. 
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In consideration of all three non-natures, [Buddha] spoke of 
non-nature [in the middle wheel of the teaching]. 

Then he immediately cites Asaṅga’s Compendium of Ascertain-
ments: 

 Question: Thinking of what did the Supramundane Victor 
say [in the middle wheel] that all phenomena are natureless? 
 Answer: Here and there he said such through the force of 
taming [trainees], thinking of three aspects of non-nature. 

and right after these quotes from the Sūtra Unraveling the Thought 
and Asaṅga’s Compendium of Ascertainments he cites 
Vasubandhu’s The Thirty (stanza 23) without mentioning the shift 
that here in Vasubandhu’s passage the three non-natures are 
teamed with the three natures: 

Thinking of three aspects of non-nature 
Of the three aspects of natures [respectively], 
He taught [in the Perfection of Wisdom Sūtras] 
That all phenomena are natureless. 

Tsong-kha-pa’s apparently untimely citation of Vasubandhu’s 
The Thirty in the context of discussing the brief indication where 
the three non-natures are not explicitly associated with the three 
natures is what drives the opponent’s challenge that “this brief in-
dication explicitly indicates the three, imputational natures as 
character-non-natures and so forth [that is, other-powered natures 
as character-non-natures and thoroughly established natures as ul-
timate-non-natures.” 
 Just below, Jam-yang-shay-pa responds that Tsong-kha-pa 
has another purpose in mind which is to set the stage for attacking 
Döl-po-pa She-rab-gyal-tshan’s explanation that the statements in 
the Perfection of Wisdom Sūtras that all phenomena are natureless 
are in consideration only of conventional phenomena and not the 
ultimate. Jam-yang-shay-pa thereby has ferreted out a different lit-
erary context which, rather than the brief indication, is the ensuing 
refutation; for, immediately after citing Vasubandhu’s The Thirty, 
Tsong-kha-pa says: 

Hence [it is contradictory for some, namely, Döl-po-pa She-
rab-gyal-tshan and others]a to explain that the statements in 

 
a Ta-drin-rab-tan’s Annotations, 12.5. Wal-mang Kön-chog-gyal-tshan’s Notes on (Kön-
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the Perfection of Wisdom Sūtras, and so forth, that all phe-
nomena are natureless are in consideration [only]a of all con-
ventional phenomena [which, according to them, are self-
empty in the sense of being empty of their own true establish-
ment]b but are not in consideration of the ultimate [which, 
they say, is itself truly established and empty of being any 
conventional phenomenon].c They thereby contradict the 
Sūtra Unraveling the Thought as well as the texts of Asaṅga 
and his brother [Vasubandhu] and are also outside the system 
of the Superior father [Nāgārjuna],d his spiritual sons, and so 
forth. 
 It is thus: [When Paramārthasamudgata] asks about that 
in consideration of which [Buddha] spoke of non-nature, he is 
asking (1) about what [Buddha] was thinking e when he taught 
non-nature and (2) about the modes of non-nature.f Also, the 
answer indicates those two respectively. From between those 
two, let us explain the first g [that is, what Buddha had as the 

 
chog-jig-me-wang-po’s) Lectures (399.3) reports that She-rab-gyal-tshan is called “Döl-
po-pa” (dol po pa) because his family lineage is Döl-po (rus dol po yin pas). 
a Ta-drin-rab-tan’s Annotations, 12.5. 
b Gung-ru Chö-jung’s Garland of White Lotuses, 18b.2; and A-khu Lo-drö-gya-tsho’s Pre-
cious Lamp, 70.4. 
c Ta-drin-rab-tan’s Annotations, 13.1. 
d Ibid., 13.2. 
e Tsong-kha-pa glosses ci la dgongs nas with ci la bsams nas. This evidence shows that 
he considers dgongs to be a synonym of bsams and justifies the translation of dgongs as 
“thinking” or “having thought” or “in consideration of.” Hence, here dgongs should not be 
translated as “intention,” especially since “intention” would be too close to dgos pa (“pur-
pose” or “intention”) in the interpretive triad of dgongs gzhi, dgos pa, dngos la gnod byed 
(“the basis in [Buddha’s] thought, the purpose, and damage to the explicit [teaching on the 
literal level]”); see p. Error! Bookmark not defined.ff. 
f According to Ye-she-thub-tan (oral teachings), the latter refers to the reasons for the re-
spective non-natures. 
g The second topic, the modes of naturelessness, is set forth in the “extensive explanation” 
that follows after two paragraphs. That section is titled “extensive explanation of the 
modes of non-nature in consideration of which [Buddha] spoke of [all phenomena as] 
natureless [in the Perfection of Wisdom Sūtras].” It might seem that Tsong-kha-pa has 
begun a subsection that has two parts and has failed to announce either the second topic or 
the detailed explanation, but he has not; the second topic is covered in the detailed expla-
nation that follows. In: 

Also, the answer indicates those two respectively. From between those two, let 
us explain the first (lan gyis kyang de gnyis rim pa bzhin ston pa las dang po 
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basis in his thought when in the Perfection of Wisdom Sūtras 
he taught that all phenomenaa are natureless. There, Buddha] 
said that the limitless divisions of instances of phenomena 
ranging from forms through to exalted knowers-of-all-aspects 
have no natureb or inherent nature.c These phenomena are in-
cluded in the three non-natures [that is, three natures d—im-
putational, other-powered, and thoroughly established na-
tures]. Thinking that when it is explained how those are na-
tureless, it is easy to understand [the individual modes of 
thought that were behind his statement in the Perfection of 
Wisdom Sūtras],e he included [all phenomena] into the three 
non-natures [that is, three natures. For] all ultimate and con-
ventional phenomena are included within those three.f Also, 
with respect to the need for [Buddha’s] doing thus,g in the 
Mother Sūtras [that is, the Perfection of Wisdom Sūtras] and 
so forth, all phenomena—the five aggregates, the eighteen 

 
'chad pa ni; Delhi NG dkra shis lhun po, 485.4), 

the agent of “indicates” (ston) is “the answer” (lan gyis), not Tsong-kha-pa. He is stating 
that while the answer lays out these two points, he is here explaining only the first. 
a The Tibetan word I translate as “phenomena” is chos (dharma) which, from among its 
ten meanings, is said in Ge-lug scholasticism to mean “that which holds its own entity” 
(rang gi ngo bo ’dzin pa) in this type of context. Even the ultimate is listed as a phenome-
non (chos), and thus even the final nature of things, or perhaps noumenon, is a phenome-
non. 
b ngo bo nyid. 
c rang bzhin. 
d Tsong-kha-pa uses the term “three non-natures” (ngo bo nyid med pa gsum) when the 
term “three natures” (ngo bo nyid gsum) would have been more appropriate; indeed this is 
how Ta-drin-rab-tan (Annotations, 13.4) glosses the term. Tsong-kha-pa’s usage of “non-
natures” suggests that for him the individual three non-natures and the three natures are 
equivalent (see Absorption, #101), as long as the actual ultimate-non-nature is restricted 
to thoroughly established natures (see Absorption, #147, 148). To me, it indeed is the case.  
e A-khu Lo-drö-gya-tsho’s Precious Lamp, 91.1. 
f Sthiramati’s Commentary on (Vasubandhu’s) “The Thirty” (Peking 5565, vol. 113 
311.3.8), similarly says in commentary on stanza 24, “All phenomena are of the nature of 
the imputational, the other-powered, and the thoroughly established.” 
g Tsong-kha-pa is referring to Buddha’s explanation—in the Sūtra Unraveling the 
Thought—of the three types of naturelessness in relation to the three natures. According to 
Ser-shül Lo-sang-phün-tshog (Notes, 14b.6-15a.3), Tsong-kha-pa’s point is that since the 
Perfection of Wisdom Sūtras speak of all phenomena as being natureless, it was necessary 
for Buddha to explain the basis in his thought for all of those phenomena, and thus he 
grouped them into the three natures and their respective non-natures. 
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constituents, and the twelve sense-spheres—are described as 
without thingness,a without an inherent nature,b and nature-
less.c In particular, mentioning all the terminological variants 
of the ultimate—emptiness,d the element of [a Superior’s] 
qualities,e thusness,f and so forth—he said that these are na-
tureless. Therefore, who with a mind would propound that the 
ultimate is not among the phenomena about which it is said 
that phenomena are natureless! 

Gung-thangg rephrases Tsong-kha-pa’s argument against the Jo-
nang-pas on this topic such that the points are more clearly made: 

Thus, on this occasion of a question and answer in the Sūtra 
Unraveling the Thought, the basis in [Buddha’s] thought 
[when he said in the Perfection of Wisdom Sūtras that all phe-
nomena are natureless] is interpreted within including all phe-
nomena of the two truths [that is, conventional and ultimate 
truths] in the three natures. Also, in the root texts, the Perfec-
tion of Wisdom Sūtras themselves, the one hundred and eight 
bases of exposition [which include the eighteen emptinesses] 
are individually mentioned as being natureless, and in partic-
ular all synonyms of emptiness [such as signlessness, wish-
lessness, suchness, and so forth]h are mentioned and said to 
be natureless. This being the case, it is not possible that even 
one with ears that hear words—never mind one with a mind 
analyzing the meaning—could say that the ultimate is not 
among the phenomena that those [Perfection of Wisdom 

 
a dngos po med pa. 
b rang bzhin med pa. 
c ngo bo nyid med pa. 
d stong pa nyid, śūnyatā. 
e chos kyi dbyings, dharmadhātu. The translation as “element of [a Superior’s] qualities” 
is based on a note by Ngag-wang-pal-dan (Annotations, dbu 8b.8): khyod la dmigs nas 
sgom pas ’phags chos kyi rgyu byed pas chos dbyings zhes bya la, “It is called the element 
of [a Superior’s] qualities (dharmadhātu, chos dbyings) because meditation within observ-
ing it acts as a cause of the qualities (dharma, chos) of Superiors (ārya, ’phags pa).” Emp-
tiness, being uncaused, is not itself a cause (element), but meditation on it causes the de-
velopment of marvelous qualities; thus, emptiness comes to be called a cause, an element 
producing those qualities. 
f de bzhin nyid, tathatā. 
g Ibid., 99.9. 
h Gung-ru Chö-jung’s Garland of White Lotuses, 19a.3. 
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Sūtras] say are natureless! 

Gung-thang’s commentary elegantly shows that Tsong-kha-pa’s 
citation of this passage from Vasubandhu is to be understood 
within the context of his immediate criticism of the Jo-nang-pas. 

Our response: [That this passage in (Vasubandhu’s The Thirty), “Thinking 
of three aspects of non-nature,” and so forth explicitly indicates  the three, 
imputational natures as character-non-natures and so forth,] does not entail 
[that this brief indication explicitly indicates the three, imputational na-
tures as character-non-natures and so forth.]  
[ངོ་བོ་ཉིད་ནི་ མ་ག མ་གྱི། ཞེས་སོགས་ཀྱི་ག ང་འདིས་ཀུན་བཏགས་མཚན་ཉིད་ངོ་
བོ་ཉིད་མེད་པ་སོགས་ག མ་དངོས་ ་བ ན་ན། མདོར་བ ན་གིྱ་ག ང་འདིས་ཀུན་
བཏགས་མཚན་ཉིད་མེད་པ་སོགས་ག མ་དངོས་ ་བ ན་པས་]མ་ཁྱབ། 
The opponent’s rejoinder: Regarding that, it follows that there is entail-
ment [that is, that this passage in (Vasubandhu’s The Thirty), “Thinking of 
three aspects of non-nature,” and so forth explicitly indicates  the three, 
imputational natures as character-non-natures and so forth,] does entail 
[that this brief indication explicitly indicates the three, imputational na-
tures as character-non-natures and so forth] because there is a purpose for 
[Tsong-kha-pa’s] citing this passage [“Thinking of three aspects of non-
nature,” and so forth] at the point of [discussing] this [brief indication].  
དེ་ལ་[ངོ་བོ་ཉིད་ནི་ མ་ག མ་གྱི། ཞེས་སོགས་ཀྱི་ག ང་འདིས་ཀུན་བཏགས་མཚན་
ཉིད་ངོ་བོ་ཉིད་མེད་པ་སོགས་ག མ་དངོས་ ་བ ན་ན། མདོར་བ ན་གྱི་ག ང་
འདིས་ཀུན་བཏགས་མཚན་ཉིད་མེད་པ་སོགས་ག མ་དངོས་ ་བ ན་པས་]ཁྱབ་པ་
ཡོད་པར་ཐལ། [ངོ་བོ་ཉིད་ནི་ མ་ག མ་གྱི། ཞེས་པའི་] ང་དེ་[མདརོ་
བ ན་]འདིའི་ཐད་ ་ ངས་པ་ལ་དགོས་པ་ཡོད་པའི་ རི་ན་ 
Our response: [That there is a purpose for (Tsong-kha-pa’s)a citing this 
passage (“Thinking of three aspects of non-nature,” and so forth) at the 
point of (discussing) this (brief indication)] does not entail [that this brief 
indication explicitly indicates the three, imputational natures as character-
non-natures and so forth] because it is for the sake of indicating that the 

 
a Hopkins, Emptiness in Mind-Only, 83. 
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two, sūtras and treatises, are similar in indicating that the basis in [Bud-
dha’s] thought for the statements in the Perfection of Wisdom Sūtras that 
all phenomena are natureless is in consideration of the three natures. 
[ ང་དེ་འདིའི་ཐད་ ་ ངས་པ་ལ་དགོས་པ་ཡོད་ན། མདོར་བ ན་གྱི་ག ང་འདིས་

ཀུན་བཏགས་མཚན་ཉིད་མེད་པ་སོགས་ག མ་དངོས་ ་བ ན་པས་]མ་ཁྱབ་ ེ། 
མདོ་བ ན་བཅོས་གཉསི་ལས། ཤེར་ ིན་གྱི་མདོར་ཆོས་ཐམས་
ཅད་ངོ་བོ་ཉིད་མདེ་པར་ག ངས་པ་དེ་དགངོས་གཞི་མཚན་ཉིད་
ག མ་ལ་དགོངས་པར་ ོན་པ་ལ་མ ངས་པར་ ོན་པའ་ིཆེད་ ་
ཡིན་པའི་ རི། 
 The root reason above [which is that this passage in (Vasubandhu’s 
The Thirty): 

Thinking of three aspects of non-nature 
Of the three aspects of natures (respectively) 
He taught (in the Perfection of Wisdom Sūtras) 
That all phenomena are natureless. 

explicitly indicates  the three, imputational natures as character-non-na-
tures and so forth,] is established because: 

1. “three aspects of natures” explicitly indicates the three, the natureless-
ness of the imputational and so forth 

2. “three aspects of non-nature” explicitly indicates those three [imputa-
tional natures, other-powered natures, and thoroughly established na-
tures] as illustrations of the three, character-non-nature and so forth 
[production-non-nature and ultimate-non-nature] 

3. “thinking…He taught in the Perfection of Wisdom Sūtras / That all 
phenomena are natureless” indicates that thinking of the three non-
natures and the three modes of naturelessness [Buddha] said in the 
perfection of Wisdom Sūtras, “All phenomena are natureless.” 

[ངོ་བོ་ཉིད་ནི་ མ་ག མ་གྱི། ཞེས་སོགས་(ངོ་བོ་ཉིད་མེད་ མ་ག མ་ལ། །དགོངས་

ནས་ཆོས་ མས་ཐམས་ཅད་ཀྱི། །ངོ་བོ་ཉིད་མེད་བ ན་པ་ཡིན། །)ཀྱི་ག ང་འདིས་ཀུན་

བཏགས་མཚན་ཉིད་ངོ་བོ་ཉིད་མེད་པ་སོགས་ག མ་དངོས་ ་བ ན་པ་]གོང་གི་
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་ གས་ བ་ ེ། ངོ་བོ་ཉིད་ནི་ མ་ག མ་གྱི། ཞེས་པས། ཀུན་
བཏགས་སགོས་ངོ་བོ་ཉིད་མདེ་པ་ག མ་པོ་དངོས་ ་བ ན། ངོ་
བོ་ཉིད་མདེ་ མ་ག མ་ལ། ཞེས་པས་[ཀུན་བཏགས་གཞན་དབང་ཡོངས་
བ་]དེ་ག མ་མཚན་ཉདི་ངོ་བོ་ཉདི་མེད་པ་སོགས་ག མ་གྱི་
མཚན་གཞརི་དངོས་ ་བ ན། དགོངས་ནས་ཆོས་ མས་ཐམས་
ཅད་ན།ི །ངོ་བོ་ཉིད་མདེ་བ ན་པ་ཡིན། ། ཞེས་པས་ངོ་བོ་ཉིད་
མེད་པ་ག མ་དང་ངོ་བོ་ཉིད་མདེ་ ལ་ག མ་ལ་དགོངས་ནས་
ཤེར་ ིན་གྱ་ིམདོར་ཆསོ་ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པར་ག ངས་
པར་བ ན་པའི་ ིར། 
 

Unpacking Debate 3 to reveal Jam-yang-shay-pa’s Positions [38] 
1 This brief indication does not explicitly indicate the three, impu-

tational natures as character-non-natures, other-powered natures 
as character-non-natures, and thoroughly established natures as 
ultimate-non-natures.  

2 Therefore, Tsong-kha-pa’s citation of this passage in Vasuban-
dhu’s The Thirty: 

Thinking of three aspects of non-nature 
Of the three aspects of natures 
He taught [in the Perfection of Wisdom Sūtras] 
That all phenomena are natureless. 

which explicitly indicates  the three—imputational natures as 
character-non-natures, other-powered natures as character-non-
natures, and thoroughly established natures as ultimate-non-na-
tures—does not entail that Tsong-kha-pa holds that this brief in-
dication explicitly indicates the three, imputational natures as 
character-non-natures and so forth. 

3 Rather, the purpose for Tsong-kha-pa’s citing this passage in 
Vasubandhu’s The Thirty is to set the scene for his immediately 
following criticism of the Jo-nang-pas as is explained in the next 
two debates. 
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2' Presentation of our own system 
གཉིས་པ་རང་ གས་ན།ི  
There is a basis in [Buddha’s] thought for the statements in the Perfection 
of Wisdom Sūtras that all phenomena are natureless because in considera-
tion of the three—character non-natures, production non-natures, and ul-
timate non-natures—[the Buddha] said that all phenomena that all phe-
nomena are natureless. 
ཤེར་ ིན་གྱ་ིམདོར་ཆསོ་ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པར་ག ངས་
པའི་དགོངས་གཞི་ཡདོ་དེ། མཚན་ཉིད་ངོ་བོ་ཉིད་མདེ་པ། ེ་བ་
ངོ་བོ་ཉིད་མེད་པ། དནོ་དམ་པ་ངོ་བོ་ཉིད་མེད་པ་ག མ་ལ་
དགོངས་ནས་ཆོས་ཐམས་ཅད་ངོ་བོ་ཉིད་མདེ་པར་ག ངས་པའི་
ིར། 
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3' Dispelling objections 
ག མ་པ་ དོ་པ་ ོང་པ་ལ།  

4. The Omniscient Jo-nang-pa [Döl-po-pa She-rab-gyal-tshan] says:a It 
follows that this mode of explanation [that there is a basis in (Buddha’s) 
thought for the statements in the Perfection of Wisdom Sūtras that all phe-
nomena are natureless because in consideration of the three—character 
non-natures, production non-natures, and ultimate non-natures—(the Bud-
dha) said that all phenomena are natureless] is not logically feasible be-
cause the three non-natures are not the basis in [Buddha’s] thought in the 
Perfection of Wisdom Sūtras. It follows [that the three non-natures are not 
the basis in (Buddha’s) thought in the Perfection of Wisdom Sūtras] be-
cause the statements in the Perfection of Wisdom Sūtras that all phenom-
ena are natureless (1) are made in consideration of conventional phenom-
ena and (2) are not made in consideration of ultimate phenomena. 
 The first [which is that the statements in the Perfection of Wisdom 
Sūtras that all phenomena are natureless are made in consideration of con-
ventional phenomena] is established because conventional phenomena are 
self-empty, because those [conventional phenomena] are empty of their 
own truly established entity. 
ཀུན་མཁྱེན་ཇོ་ནང་པའ་ིbག ང་ན་རེ། [ཤེར་ ིན་གྱི་མདོར་ཆོས་ཐམས་
ཅད་ངོ་བོ་ཉིད་མེད་པར་ག ངས་པའི་དགོངས་གཞི་ཡོད་དེ། མཚན་ཉིད་ངོ་བོ་ཉིད་
མེད་པ། ེ་བ་ངོ་བོ་ཉིད་མེད་པ། དོན་དམ་པ་ངོ་བོ་ཉིད་མེད་པ་ག མ་ལ་དགོངས་ནས་
ཆོས་ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པར་ག ངས་པ་]འཆད་ ལ་དེ་མི་འཐད་
པར་ཐལ། ངོ་བོ་ཉིད་མེད་པ་ག མ་པོ་དེ་ཤརེ་ ིན་གྱི་མདོའི་
དགོངས་གཞི་མ་ཡིན་པའི་ རི། [ངོ་བོ་ཉིད་མེད་པ་ག མ་པོ་དེ་ཤེར་ ིན་

གྱི་མདོའི་དགོངས་གཞི་མ་ཡིན་པ་]དེར་ཐལ། ཤེར་ ནི་གྱི་མདརོ་ཆསོ་

 
a 2011 TBRC bla brang, 22b.6; 1987 Old Go-mang Lhasa, 17b.5; 2008 Taipei reprint, 
30.17. 
b 2011 TBRC bla brang, 22b.6, jo nang ba’i; 1987 Old Go-mang Lhasa, 17b.5, jo nang 
pa’i. 
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ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པར་ག ངས་པ་ད་ེཀུན་ ོབ་པའི་
ཆོས་ མས་ལ་དགངོས་པ་ཡིན་གྱི། དོན་དམ་པའི་ཆོས་ལ་
དགོངས་པ་མ་ཡིན་པའ་ི ིར། དང་པོ་[ཤེར་ ིན་གྱི་མདོར་ཆོས་ཐམས་
ཅད་ངོ་བོ་ཉིད་མེད་པར་ག ངས་པ་དེ་ཀུན་ ོབ་པའི་ཆོས་ མས་ལ་དགོངས་པ་
ཡིན་] བ་ ེ། ཀུན་ བོ་པའི་ཆོས་ མས་རང་ ངོ་ཡིན་པའ་ི ིར་
ཏེ། [ཀུན་ ོབ་པའི་ཆོས་]དེ་ མས་རང་གི་ངོ་བོ་བདེན་ བ་ཀྱསི་ ོང་
པའི་ ིར།  
 The second [which is that the statements in the Perfection of Wisdom 
Sūtras that all phenomena are natureless are not made in consideration of 
ultimate phenomena] is established because ultimate phenomena are 
other-empty, because [She-rab-gyal-tshan] says that “those [ultimate phe-
nomena] have truly established own-entity and are empty of the other, that 
is, conventional phenomena,” for Tsong-kha-pa’s The Essence of Elo-
quence [reports] the explanation [by Döl-po-pa She-rab-gyal-tshan]:a 

The statements in the Perfection of Wisdom Sūtras, and so forth, 
that all phenomena are natureless are in consideration of all con-
ventional phenomena but are not in consideration of the ultimate. 

གཉིས་པ་[ཤརེ་ ིན་གྱི་མདོར་ཆོས་ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པར་ག ངས་པ་དེ་

དོན་དམ་པའི་ཆོས་ལ་དགོངས་པ་མ་ཡིན་པ་] བ་ ེ། དནོ་དམ་པའ་ིཆོས་
མས་གཞན་ ོང་ཡནི་པའི་ ིར་ཏེ། [དོན་དམ་པའི་ཆོས་]དེ་ མས་

རང་གི་ངོ་བོ་བདེན་པར་ བ་ཅངི་ཀུན་ ོབ་པའི་ཆོས་གཞན་
གྱིས་ ོང་པའི་ ིར། ཞེས་ག ངས་ཏེ། འདི་ཉིད་ལས། གང་དག་
ཤེར་ ིན་ལ་སོགས་པའ་ིམདོ་ མས་ལས་ཆོས་ཐམས་ཅད་ངོ་བོ་
ཉིད་མདེ་པར་ག ངས་པ་ཀུན་ བོ་ཀྱི་ཆོས་ཐམས་ཅད་ལ་
དགོངས་ཀྱི་དོན་དམ་ལ་དགོངས་པ་མ་ཡིན་ནོ། །ཞེས་བཤད་པ་ནི། 

 
a Adapted from Hopkins, Emptiness in Mind-Only, 83. 
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ཞེས་ག ངས་པའི་ ིར། 
Our response: It follows that such statements [by the Omniscient Döl-po-
pa that statements in the Perfection of Wisdom Sūtras and so forth that all 
phenomena are natureless are in consideration of all conventional phenom-
ena but are not in consideration of the ultimate] are not logically feasible 
because such assertions [that statements in the Perfection of Wisdom 
Sūtras and so forth that all phenomena are natureless are not in considera-
tion of the ultimate]: 

1. are contradictory with the Sūtra Unraveling the Thought, 
2. are also contradictory with the system of Asaṅga and his [half-]brother 

[Vasubandhu], and 
3. are also outside the system of the Superior Nāgārjuna, the father, and 

his spiritual children.  
དེས་ན་[ཀུན་མཁྱེན་ཇོ་ནང་པས་ཤེར་ ིན་ལ་སོགས་པའི་མདོ་ མས་ལས་ཆོས་
ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པར་ག ངས་པ་ཀུན་ ོབ་ཀྱི་ཆོས་ཐམས་ཅད་ལ་དགོངས་
ཀྱི་དོན་དམ་ལ་དགོངས་པ་མ་ཡིན་པ་]དེ་ ར་ག ངས་པ་མི་འཐད་པར་
ཐལ། [ཤེར་ ིན་གྱི་མདོར་ཆོས་ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པར་ག ངས་པ་དོན་དམ་

ལ་དགོངས་པ་མ་ཡིན་པ་]དེ་ ར་འདོད་པ་དགངོས་འགྲེལ་དང་ཡང་
འགལ། ཐགོས་མེད་ ་འཆེད་ཀྱི་ག ང་དང་ཡང་འགལ། 
འཕགས་པ་ ་ བ་ཡབ་ ས་ཀྱི་ གས་ལས་ཀྱང་ ི་རོལ་ ་ ར་
པའི་ ིར།  
 The first [part of the reason which is that assertions that statements in 
the Perfection of Wisdom Sūtras and so forth that all phenomena are na-
tureless are not in consideration of the ultimate are contradictory with the 
Sūtra Unraveling the Thought] is established because the Sūtra Unravel-
ing the Thought, upon including all phenomena in the three non-natures,a 

 
a Hopkins (Emptiness in Mind-Only, 84) glosses “three non-natures” (ngo bo nyid med pa 
gsum) with “three natures” (ngo bo nyid gsum) and indicates in footnote g that he does this 
following Ta-drin-rab-tan (Annotations, 13.4). Hopkins has since indicated the perspective 
for doing this comes from the teaming of the three natures with the three non-natures, but 
that this is not the concern here; rather, the topic here is the basis in Buddha’s thought 
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indicates the thought of the Perfection of Wisdom Sūtras and you [Döl-po-
pa She-rab-gyal-tshan] do not assert this. The first [part of the reason 
which is that the Sūtra Unraveling the Thought, upon including all phe-
nomena in the three non-natures, indicates the thought of the Perfection of 
Wisdom Sūtras] is established because when [the Sūtra Unraveling the 
Thought] includes all phenomena in the three non-natures and explains the 
modes of non-nature of those, due to ease of understanding it includes 
them in that way, whereupon it establishes the thought of the Perfection of 
Wisdom Sūtras.  
 The reason why it establishes [the thought of the Perfection of Wisdom 
Sūtras] that way is that it is for the sake of commenting on the thought of 
the statements in the Perfection of Wisdom Sūtras of the [five] aggregates, 
the [eighteen] constituents, and the [twelve] sense-spheres as natureless 
and, in particular, the statements [in the Perfection of Wisdom Sūtras] 
mentioning all the terminological variants of the ultimate—emptiness, the 
element of [a Superior’s] attributes, thusness, and so forth—as the three 
non-natures in accordance with the explanation here [in the Sutra Unrav-
eling the Thought]; hence, who with intelligence would propound that the 
ultimate is not among the phenomena about which it is said in these [Per-
fection of Wisdom Sūtras] that phenomena are natureless! That is, such a 
proposition would be unreasonable because Tsong-kha-pa’s The Essence 
of Eloquence says:a 

Therefore, who with a mind would propound that the ultimate is 
not among the phenomena about which it is said in these sūtras 
that phenomena are natureless! 

དང་པོ་[ཤེར་ ིན་གྱི་མདོར་ཆོས་ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པར་ག ངས་པ་དོན་

དམ་ལ་དགོངས་པ་མ་ཡིན་པར་འདོད་པ་དགོངས་འགྲེལ་དང་འགལ་བ་] བ་ ེ། 
དགོངས་འགྲེལ་གྱསི་ཆསོ་ཐམས་ཅད་ངོ་བོ་ཉདི་མེད་པ་ག མ་ ་
བ ས་ཏེ་ཤརེ་ ིན་གྱི་མདོའི་དགངོས་པར་བ ན་པ་གང་
ཞིག །ཁྱོད་དེ་མི་འདདོ་པའི་ ིར། དང་པོ་[དགངོས་འགྲེལ་གྱིས་ཆོས་
ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པ་ག མ་ ་བ ས་] བ་ ེ། ཆསོ་ཐམས་ཅད་ངོ་

 
behind his saying that all phenomena are natureless, this simply being the three non-na-
tures. 
a Hopkins, Emptiness in Mind-Only, 85. 
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བོ་ཉིད་མདེ་པ་ག མ་ ་འ ་ཞངི་དེའི་ངོ་བོ་ཉིད་མདེ་ ལ་
བཤད་ན་ག་ོ ་བའི་ ་མཚན་གྱིས་དེ་ ར་བ ས་ཏེ་ཤེར་ ིན་གྱི་
མདོའི་དགངོས་པར་ བ་པའི་ ིར།  
དེ་ ར་ བ་དགོས་པའ་ི ་མཚན་ཤེར་ ིན་གྱ་ིམདོར་ ང་ཁམས་
ེ་མཆདེ་ཀྱ་ིཆོས་ མས་ལ་རང་བཞིན་མདེ་པར་ག ངས་པ་

དང་། ཁྱད་པར་ ་ ངོ་ཉིད་དང་ཆོས་ཀྱི་ད ངིས་ཆོས་ཀྱ་ི
ད ིངས་དེ་བཞིན་ཉིད་ལ་སོགས་པའི་དོན་དམ་པའི་ མ་གྲངས་
ཐམས་ཅད་ ོས་ནས་རང་བཞནི་མདེ་པར་ག ངས་པ་ མས། 
[དགོངས་འགྲེལ་]འདིར་བཤད་པ་ ར་གྱི་ངོ་བོ་ཉདི་མེད་པ་ག མ་
་དགངོས་པར་འགྲལེ་པའི་ཆདེ་ཡནི་པའི་ རི་ན། དེར་ཆསོ་
མས་རང་བཞིན་མེད་པར་ག ངས་པའི་ནང་ན་དོན་དམ་པ་

མེད་དོ་ཞསེ་ ོ་གྲོས་དང་ ན་པ་ ་ཞིག་གིས་ ་ ེ་ ་མི་རིགས་
པའི་ ིར་ཏེ། འདི་ཉདི་ལས། མདོ་དེ་དག་ལས་ཆོས་ མས་ངོ་བོ་
ཉིད་མདེ་པར་ག ངས་པའི་ཆོས་ཀྱ་ིནང་ན་དནོ་དམ་མདེ་དོ་
ཞེས་སེམས་དང་ ན་པ་ ་ཞིག་ ། ཞེས་ག ངས་པའི་ ིར། 

Comment:a The Jo-nang-pas, following Döl-po-pa She-rab-gyal-
tshan,b hold that the final meaning of the Perfection of Wisdom 

 
a  Drawn from Hopkins, Absorption, Issues #63-64. 
b dol po pa shes rab rgyal mtshan, 1292-1361. See George Roerich, Blue Annals, 775ff. 
Kön-chog-jig-me-wang-po says that the Indian source of the Jo-nang-pa view is the Con-
quest over Objections about the Three Mother Scriptures (’phags pa shes rab kyi pha rol 
tu phyin pa ’bum pa dang nyi khri lnga stong pa dang khri brgyad stong pa’i rgya cher 
bshad pa, āryaśatasāhasrikāpañcaviṃśatisāhasrikā-aṣṭadaśasāhasrikāprajñāpāra-
mitābṛhaṭṭīkā; Peking 5206, vol. 93) which is said to be by Vasubandhu but Tsong-kha-pa 
(Emptiness in Mind-Only, 232-233) holds is by Damṣhṭasena. For more on the Jo-nang-pa 
view, see Hopkins, Reflections on Reality, chapters 16-17d. 
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Sūtras is the Great Middle Way. Döl-po-pa’s view is that the state-
ments in the Perfection of Wisdom Sūtras that all phenomena are 
natureless are in consideration of all conventional phenomena 
and not in consideration also of the ultimate, which does have na-
ture, that is, does ultimately exist. 
 This position seems to contradict what is clearly said in the 
Sūtra Unraveling the Thought itself, for, when Paramārthasam-
udgata (Emptiness in Mind-Only, 77-78) asks his question, he 
says: 

Therefore, I am wondering of what the Supramundane Victor 
was thinking when he said [in the middle wheel of the teach-
ing], “All phenomena are natureless; all phenomena are un-
produced, unceasing, quiescent from the start, and naturally 
thoroughly passed beyond sorrow.” I [explicitly] ask the Su-
pramundane Victor about the meaning of his saying [in the 
middle wheel of the teaching], “All phenomena are nature-
less; all phenomena are unproduced, unceasing, quiescent 
from the start, and naturally thoroughly passed beyond sor-
row.” 

and when Buddha (Emptiness in Mind-Only, 82-83) answers 
Paramārthasamudgata’s question, he says: 

Paramārthasamudgata, thinking of three non-natures of phe-
nomena—character-non-nature, production-non-nature, and 
ultimate-non-nature—I taught [in the middle wheel of the 
teaching], “All phenomena are natureless.”  

Although the Jo-nang-pas would admit that the Perfection of Wis-
dom Sūtras merely have the words “all phenomena,” they hold 
that such must be interpreted as “all conventional phenomena.”a 
According to the Jo-nang-pas, the entities of conventional phe-
nomena are empty of ultimate establishment and thus are self-
empty, but the ultimate is other-empty in that its own ultimately 
established entity is empty of conventional phenomena, in the 
sense that it is not any conventional phenomenon (which are other 
than it). 

 
a Thereby, according to Jam-yang-shay-pa (Great Exposition of the Interpretable and the 
Definitive, 45.6-46.3; also Wal-mang Kön-chog-gyal-tshan’s Notes on [Kön-chog-jig-me-
wang-po’s] Lectures, 399.1-399.3), the Jo-nang-pas could be accused of taking the basis 
in Buddha’s thought to be conventional phenomena, not the three non-natures. 
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 Gung-thang Kön-chog-tan-pay-drön-me says that in order to 
indicate that the Jo-nang-pas’ system of explanation is unjustified, 
Tsong-kha-pa cites the passages from Asaṅga and Vasubandhu in 
which it is clear that these Indian scholars, who are prime sources 
for the assertions of the Mind-Only School, did not put forward 
such a system but left the words of sūtra as they are. 
 Still, Tsong-kha-pa’s point cannot be simply that the Jo-nang-
pas failed to notice that in the Perfection of Wisdom Sūtras emp-
tiness is said to be natureless, that is to say, without ultimate es-
tablishment, for such is indeed said over and over again. A-khu 
Lo-drö-gya-tsho’s Precious Lamp, therefore, takes the explication 
a step further, spelling out the situation in creatively illuminating 
detail:a 

The middle wheel of the teaching—the Perfection of Wisdom 
Sūtras—explains that all phenomena, without any distinction, 
do not truly exist and hence explains that the mere negation of 
true establishment in conventional phenomena is the ultimate 
truth. For the Jo-nang-pas, those sūtras require interpretation 
because, according to them, the basis in Buddha’s thought is 
a mere non-affirming negative, an annihilatory emptiness of 
true establishment in conventional phenomena. This annihila-
tory emptiness, they say, is not the actual ultimate [and thus 
although the Perfection of Wisdom Sūtras speak of an ulti-
mate, it is not the ultimate]. As the ultimate, they posit the 
Buddha nature, which is called “the matrix-of-one-gone-
thus”b and which is taught in the ten renowned sūtrasc on that 

 
a Paraphrasing A-khu Lo-drö-gya-tsho’s Precious Lamp, 70.3-71.1. 
b

 de bzhin gshegs pa’i snying po, tathāgatagarbha. 
c The ten sūtras on the matrix-of-one-gone-thus are: 

1. Matrix-of-One-Gone-Thus Sūtra 
2. Questions of King Dhāraṇīshvara Sūtra, also known as Teaching the Great Compas-

sion of a One-Gone-Thus Sūtra 
3. Mahāparinirvāṇa Sūtra 
4. Angulimāla Sūtra 
5. Lion’s Roar of Shrīmālādevī Sūtra 
6. Ornament Illuminating Exalted Wisdom Sūtra 
7. Sūtra Teaching Non-Diminishment and Non-Increase 
8. Great Drum Sūtra 
9. Retention for Entering into the Non-Conceptual 
10. Sūtra Unraveling the Thought  
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topic and so forth in the final, third wheel of doctrine, not the 
second. The matrix-of-one-gone-thus has many qualities: 

It is the great other-emptiness, a Buddha having the es-
sence of the Form Bodies of the five Conquerors, and so 
forth. It is a body of empty form, which an exalted uncon-
taminated wisdom—existing intrinsically in the continu-
ums of all sentient beings—takes as the object of its mode 
of apprehension. It is both permanent and an effective 
thing. It is an other-emptiness in that it is empty of all 
conventional phenomena, these being other than the ulti-
mate. It is truly established, and it is autonomous, posi-
tive. 

This positive matrix-of-one-gone-thus, present in all sentient 
beings, is what the Jo-nang-pas take to be the ultimate truth, 
and thus from this viewpoint they say that the ultimate is not 
explicitly taught in the middle wheel of doctrine, even if emp-
tiness and so forth are mentioned extensively and even called 
the ultimate. Hence, Tsong-kha-pa’s criticism of the Jo-nang-
pas for contradicting the Sūtra Unraveling the Thought and 
the great Indian masters depends upon his own identification 
(1) that none of these sūtras or masters teach any other ulti-
mate than an emptiness that is a mere negation and (2) that the 
doctrine of emptiness is not surpassed by another doctrine in 
the third wheel of the teaching. 

I find A-khu Lo-drö-gya-tsho’s presentation to be remarkably 
straightforward, penetrating to the heart of what Tsong-kha-pa 
likely meant (or should have meant) when he said that, for the Jo-
nang-pas, the ultimate is not among the phenomena said in the 
Perfection of Wisdom Sūtras to be natureless, that is, without true 
establishment. 

 The second root reason [which is that assertions that statements in the 
Perfection of Wisdom Sūtras and so forth that all phenomena are nature-
less are not in consideration of the ultimate are also contradictory with the 

 
See Ferdinand D. Lessing and Alex Wayman, Mkhas Grub Rje’s Fundamentals of the Bud-
dhist Tantras (The Hague: Mouton, 1968; reprint, Delhi: Motilal Banarsidass, 1978), 48-
51. Döl-po-pa’s Ocean of Definitive Meaning quotes many other sūtras and does not 
mention a list of ten. 
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system of Asaṅga and his (half-)brother (Vasubandhu)] is established be-
cause (1) Asaṅga and his [half-]brother [Vasubandhu] assert that in con-
sideration of all three non-natures, [Buddha] in the Perfection of Wisdom 
Sūtras spoke thusly [that all phenomena are natureless] and (2) you [Döl-
po-pa She-rab-gyal-tshan] do not assert this [namely, that (Buddha) in the 
Perfection of Wisdom Sūtras spoke thusly that all phenomena are nature-
less].  
[ཤེར་ ིན་གྱི་མདོར་ཆོས་ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པར་ག ངས་པ་དོན་དམ་ལ་

དགོངས་པ་མ་ཡིན་པར་འདོད་པ་ཐོགས་མེད་ ་འཆེད་ཀྱི་ག ང་དང་འགལ་བ་] ་
གས་གཉསི་པ་ བ་ །ེ ངོ་བོ་ཉདི་མེད་པ་ག མ་ག་ལ་དགོངས་

ནས་ཤེར་ ནི་གྱི་མདརོ་[ཆོས་ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པ་]དེ་ ར་
ག ངས་པར་ཐོགས་མདེ་ ་མཆདེ་བཞེད་པ་གང་ཞགི །[ཀུན་མཁྱེན་
ཇོ་ནང་པ་]ཁྱོད་ཀྱིས་[ངོ་བོ་ཉིད་མེད་པ་ག མ་ག་ལ་དགོངས་ནས་ཤེར་ ིན་གྱི་

མདོར་ཆོས་ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པ་དེ་ ར་ག ངས་པ་]དེ་མི་འདདོ་པའི་
ིར། 

The first [part of the reason which is that Asaṅga and his (half-)brother 
(Vasubandhu) assert that in consideration of all three non-natures, (Bud-
dha) in the Perfection of Wisdom Sūtras spoke thusly that all phenomena 
are natureless] is established because Asaṅga’s Compendium of Ascertain-
ments says:a 

Question: Thinking of what did the Supramundane Victor say [in 
the middle wheel] that all phenomena are natureless? 
 Answer: Here and there he said such through the force of tam-
ing [trainees], thinking of three aspects of non-nature. 

and Vasubandhu’s The Thirty says:b 
 

a Asaṅga, rnam par gtan la dbab pa bsdu ba (yogācārabhūmi viniścayasaṃgrahaṇī), in 
bstan ’gyur (sde dge, 4038.02), TBRC W23703.130: 4-579 (Delhi, India: Delhi Karmapae 
choedhey, Gyalwae sungrab partun khang, 1982-1985), 16b.5. This and the next citation 
are in Tsong-kha-pa’s The Essence of Eloquence; see Hopkins, Emptiness in Mind-Only, 
83. 
b Vasubandhu, sum cu pa'i tshig le’ur byas pa (triṃśikākārikā), in bstan ’gyur (sde dge, 
4055), TBRC W23703.136 (Delhi, India: Delhi Karmapae choedhey, Gyalwae sungrab 
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Thinking of three aspects of non-nature 
Of the three aspects of natures 
He taught [in the Perfection of Wisdom Sūtras] 
That all phenomena are natureless. 

དང་པོ་[ངོ་བོ་ཉིད་མེད་པ་ག མ་ག་ལ་དགོངས་ནས་ཤེར་ ིན་གྱི་མདོར་ཆོས་
ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པ་དེ་ ར་ག ངས་པར་ཐོགས་མེད་ ་མཆེད་བཞེད་
པ་] བ་ ེ། བ ་བ་ལས། བཅོམ་ ན་འདས་ཀྱསི་ཅི་ལ་དགངོས་
ནས་ཆོས་ཐམས་ཅད་ང་ོབོ་ཉིད་མདེ་པར་ག ངས་ཞེ་ན། ས་པ་
འ ལ་བའི་དབང་གིས་དེ་དང་དརེ་ངོ་བོ་ཉིད་མེད་པ་ མ་པ་
ག མ་ལ་དགོངས་ནས་ག ངས་ཏེ། ཞེས་དང་། མ་ ་པ་ལས་
ཀྱང་། ངོ་བོ་ཉིད་ནི་ མ་ག མ་གྱི། །ངོ་བོ་ཉིད་མེད་ མ་ག མ་
ལ། །དགངོས་ནས་ཆསོ་ མས་ཐམས་ཅད་ན།ི །ངོ་བོ་ཉིད་མེད་
བ ན་པ་ཡནི། །ཞེས་ག ངས་པའི་ ིར། 
 The third root reason [which is that assertions that statements in the 
Perfection of Wisdom Sūtras and so forth that all phenomena are nature-
less are not in consideration of the ultimate are also outside the system of 
the Superior Nāgārjuna, the father, and his spiritual children] is established 
because you [Döl-po-pa She-rab-gyal-tshan] assert ultimate truth as truly 
established and Nāgārjuna, the father, and his spiritual children explain 
that this [assertion that ultimate truth is truly established] is an incorrigible 
view, because Nāgārjuna’s Fundamental Text Called “Wisdom” says:a 

 
partun khang, 1982-1985), 2b.6. 
a Nāgārjuna, dbu ma rtsa ba’i tshig le’ur byas pa shes rab (prajñā-nāma-mūlamadh-
yamakakārikā) in bstan ’gyur (sde dge, 3824), TBRC W23703.96: 3-39 (Delhi, India: 
Delhi Karmapae choedhey, Gyalwae sungrab partun khang, 1982-1985), 5b.6. These three 
passages are cited in Tsong-kha-pa’s The Essence of Eloquence; see Jeffrey Hopkins, Emp-
tiness in the Middle Way School of Buddhism: Mutual Reinforcement of Understanding 
Dependent-Arising and Emptiness, Dynamic Responses to Tsong-kha-pa’s The Essence of 
Eloquence, Volume 4 (UMA Institute for Tibetan Studies, 2016, uma-tibet.org), 70-72. 
Hopkins, Absorption In No External World, endnote 135 page 498 says:  

All three passages are given in Jam-yang-shay-pa’s Great Exposition of the In-
terpretable and the Definitive, 48.1-48.3, but not in Gung-ru Chö-jung’s Garland 
of White Lotuses. The first is cited in A-khu Lo-drö-gya-tsho’s Precious Lamp, 
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Since the compounded are thoroughly not established [inher-
ently], 

How could the uncompounded be established [inherently]? 

and:a 

Whoever view emptiness [as truly established] 
Are said to be irredeemable. 

and Nāgārjuna’s Supramundane Praise says:b 

Since the ambrosia of emptiness was taught 
For the sake of abandoning all conceptualizations, 
You [Buddha] have greatly derided 
Those who adhere to it [as truly established]. 

[ཤེར་ ིན་གྱི་མདོར་ཆོས་ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པར་ག ངས་པ་དོན་དམ་ལ་
དགོངས་པ་མ་ཡིན་པར་འདོད་པ་འཕགས་པ་ ་ བ་ཡབ་ ས་ཀྱི་ གས་ལས་ཀྱང་ ི་
རོལ་ ་ ར་པ་] ་ གས་ག མ་པ་ བ་ ེ། ཁྱདོ་ཀྱིས་དནོ་དམ་
བདེན་པ་བདེན་ བ་ ་འདོད་ཅངི་། ་ བ་ཡབ་ ས་ཀྱིས་[དོན་
དམ་བདེན་པ་བདེན་ བ་ ་འདོད་པ་]དེ་གསོར་མི་ ང་གི་ ་བར་བཤད་
པའི་ ིར། ་ཤེས་ལས། འ ས་ ས་རབ་ ་མ་ བ་པས། འ ས་
མ་ ས་ཆསོ་ཇི་ ར་འ བ། །ཅེས་དང་། གང་དག་ ངོ་པ་ཉིད་ ་

 
71.4. The second is cited with the preceding two lines in Jig-me-dam-chö-gya-
tsho’s Port of Entry, 162.6, along with a stanza from Āryadeva’s Four Hundred. 
The first stanza is mūlamadhyamakakārikāḥ VII.33cd (J.W. de Jong, ed. 
[Madras: The Adyar Library and Research Centre, 1977], 11): saṃskṛtasyāpra-
siddhau ca kathaṃ setsyaty asaṃskṛtam //. The second stanza is mūlamadhyama-
kakārikāḥ XIII.8cd (De Jong edition, p. 18): yeṣāṃ tu śūnyatādṛṣṭis tān asādhyān 
babhāṣire //. 

a Nāgārjuna, dbu ma rtsa ba’i tshig le’ur byas pa shes rab (prajñā-nāma-mūlamadhyama-
kakārikā) in bstan ’gyur (sde dge, 3824), TBRC W23703.96: 3-39 (Delhi, India: Karmapae 
choedhey, Gyalwae sungrab partun khang, 1982-1985), 8a.6-7. As Ser-shül Lo-sang-phün-
tshog (Notes, 8b.3) explains, “Those beings who view emptiness as truly established are 
said to be irredeemable as long they do not discard this bad view.” 
b Nāgārjuna, ’jig rten las ’das par bstod pa (lokātītastava), in bstan ’gyur (sde dge, 1120), 
TBRC W23703.1: 138-140 (Delhi, India: Delhi Karmapae choedhey, Gyalwae sungrab 
partun khang, 1982-1985), 69b.1. Sanskrit in Lindtner, Master of Wisdom, 161: sar-
vasaṃkalpanāśāya śūnyatāmṛtadeśanā / yasya tasyām api grāhas tvayāsāv avasāditaḥ //. 
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བ། །དེ་དག་ བ་ ་མདེ་པར་ག ངས། །ཞེས་དང་། འཇིག་ ེན་
ལས་འདས་པར་བ དོ་པ་ལས། ཀུན་ ོག་ཐམས་ཅད་ ང་བའི་
ིར། ངོ་ཉདི་བ ད་ ་ི ོན་མཛད་ན། །གང་ཞགི་དེ་ལ་ཞནེ་
ར་པ། །དེ་ནི་ཁྱོད་ཀྱསི་ཤིན་ ་ ད། །ཅེས་ག ངས་པའི་ ིར་རོ། 

Comment: Pal-jor-lhün-druba reframes Tsong-kha-pa’s statement 
in more detail: 

Someone’s [that is, the Jo-nang-pas’] saying, “The teaching 
in the Perfection of Wisdom Sūtras that all phenomena are na-
tureless [was given by Buddha] thinking of all conventional 
phenomena and not thinking of ultimate phenomena, because 
ultimate truths are truly established,” is not reasonable be-
cause: 
• it is outside of the systems of the Sūtra Unraveling the 

Thought, of Asaṅga and his brother [Vasubandhu], and of 
Nāgārjuna and his [spiritual] sons 

• the Perfection of Wisdom Sūtras teach that each and every 
phenomenon, from forms through omniscient conscious-
nesses, is natureless 

• the Perfection of Wisdom Sūtras, in particular, teach indi-
vidually that the sixteen emptinesses, thusness, and so 
forth do not exist ultimately 

• and emptiness and thusness are ultimate truths. 

That the Jo-nang-pas have passed outside of Nāgārjuna’s system 
refers to Nāgārjuna’s statements that apprehending emptiness to 
be truly established is an irredeemable view and the like. 
 It is axiomatic for Tsong-kha-pa that whoever is a proponent 
of Great Vehicle tenets must accord with either of two great open-
ers of the chariot-ways of the Great Vehicle, Nāgārjuna or Asaṅga, 
and it has already been established that the Jo-nang-pas do not, on 
this point, accord with Asaṅga and his half-brother Vasubandhu, 
and when they also do not accord with Nāgārjuna, they are shown 
to be outside the sphere of Great Vehicle schools. Thus, according 

 
a Pal-jor-lhün-drub’s Lamp for the Teaching, 13.2-13.6. 
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to Gung-thang Kön-chog-tan-pay-drön-me,a although the Jo-
nang-pas are attempting a synthesis of the thought of all Great Ve-
hicle Schools in a Great Middle Way, they have turned away from 
all of them. 

 
 

Unpacking Debate 4 to reveal Jam-yang-shay-pa’s Positions [48] 
1 The three non-natures are the basis in Buddha’s thought for his 

statements in the Perfection of Wisdom Sūtras that all phenom-
ena are natureless. Therefore, the Jo-nang-pas’ view that the 
statements in the Perfection of Wisdom Sūtras that all phenom-
ena are natureless are made in consideration of conventional phe-
nomena being empty of their own truly established entity and are 
made in consideration that ultimate phenomena are empty of the 
other—conventional phenomena—and hence are other-empty 
contradict the Sūtra Unraveling the Thought. 

2 Assertions that statements in the Perfection of Wisdom Sūtras 
and so forth that all phenomena are natureless are not in consid-
eration of the ultimate are also contradictory with the system of 
Asaṅga and his half-brother Vasubandhu who assert that in con-
sideration of all three non-natures, Buddha in the Perfection of 
Wisdom Sūtras spoke thusly that all phenomena are natureless. 

3 Assertions that statements in the Perfection of Wisdom Sūtras 
and so forth that all phenomena are natureless are not in consid-
eration of the ultimate are also outside the system of the Superior 
Nāgārjuna, the father, and his spiritual children. Döl-po-pa She-
rab-gyal-tshan asserts ultimate truth as truly established, whereas 
Nāgārjuna, the father, and his spiritual children explain that this 
assertion that ultimate truth is truly established is an incorrigible 
view. 

 

5. Also someone says:b It follows that in the Perfection of Wisdom Sūtras 
imputational phenomena are indicated as not established by way of their 
own character because you accept [that in consideration of the three non-
natures, [the Buddha] said that all phenomena are natureless]. If you accept 

 
a Gung-thang’s Difficult Points, 99.8. 
b 2011 TBRC bla brang, 24a.3; 1987 Old Go-mang Lhasa, 18b.5; 2008 Taipei reprint, 
32.11. 
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[that in the Perfection of Wisdom Sūtras imputational phenomena are in-
dicated as not established by way of their own character] it follows [that 
the Perfection of Wisdom Sūtras] are literally acceptable because you ac-
cept [that in the Perfection of Wisdom Sūtras imputational phenomena are 
indicated as not established by way of their own character]. 
ཡང་ཁོ་ན་རེ། ཤརེ་ ིན་གྱི་མདོར་ཀུན་བཏགས་ཀྱི་ཆོས་ མས་
རང་གི་མཚན་ཀྱིས་མ་ བ་པར་བ ན་པར་ཐལ། [ངོ་བོ་ཉིད་མེད་པ་
ག མ་ལ་དགོངས་ནས་ཆོས་ཐམས་ཅད་ངོ་བོ་ཉིད་མེད་པར་ག ངས་པ་]འདོད་
པའི་ ིར། [ཤེར་ ིན་གྱི་མདོར་ཀུན་བཏགས་ཀྱི་ཆོས་ མས་རང་གི་མཚན་ཀྱིས་མ་

བ་པར་བ ན་པ་]འདོད་ན། [ཤེར་ ིན་གྱི་མདོ་] ་ཇི་བཞིན་པར་ཐལ། 
[ཤེར་ ིན་གྱི་མདོར་ཀུན་བཏགས་ཀྱི་ཆོས་ མས་རང་གི་མཚན་ཀྱིས་མ་ བ་པར་

བ ན་པ་]འདོད་པའི་ རི་ན་ 
Comment:a Tsong-kha-pa himself (Emptiness in Mind-Only, 114) 
says: 

Thus, in [Buddha’s] scriptures, there are three sets of sūtras: 
• [A first-wheel] teaching that phenomena exist by way of 

their own character 
• [A middle wheel] teaching that phenomena are not estab-

lished by way of their own character 
• [A final wheel] differentiating well whether phenomena 

are or are not established by way of their own character 

Je-tsün Chö-kyi-gyal-tshan, whose works replaced Pal-jor-lhün-
drub’s as the textbook literature of the Jey College of Se-ra, 
frames Paramārthasamudgata’s question in a similar way:1 

“In the first wheel, the Supramundane Victor pronounced that 
all phenomena ranging from forms through to the thirty-seven 
harmonies with enlightenment are established by way of their 
own character; in the middle wheel you pronounced that all 
phenomena ranging from forms through to omniscient con-

 
a  Drawn from Hopkins, Absorption, Issues #27, 28, and 30. 
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sciousnesses are not established by way of their own charac-
ter. Even if, taken literally, [these statements] are contradic-
tory, the Supramundane Victor must be without contradiction; 
therefore, thinking of what did you say what you said in the 
middle wheel of doctrine?” From explicitly asking this, 
[Paramārthasamudgata] also implicitly asks, “Thinking of 
why did you say what you did in the first [wheel of doctrine]?” 

Je-tsün Chö-kyi-gyal-tshan seems to have framed Tsong-kha-pa’s 
opinion perfectly:a the first-wheel sūtras teach that objects are es-
tablished by way of their own character, whereas the middle wheel 
teaches that objects are not established by way of their own char-
acter. 
 However, Gung-ru Chö-jungb and Jam-yang-shay-pac later 
make many objections to this formulation (at least some of which 
were known to Je-tsün Chö-kyi-gyal-tshan). These criticisms, de-
spite being interesting and cogent, complicate the issue to such a 
degree that at times it can seem as if what is left is only a morass 
of confusion, but it actually is not so confusing. 
 Gung-ru Chö-jung and Jam-yang-shay-pa’s basic argument 
is: 

1. The Mind-Only School maintains that compounded phenom-
ena are established by way of their own character. 

2. If the first-wheel sūtras did explicitly teach that phenomena 
ranging from forms through the thirty-seven harmonies with 
enlightenment are established by way of their own character, 
then since this list of phenomena includes both compounded 
(or impermanent) phenomena and uncompounded (or perma-
nent) phenomena, the first-wheel sūtras would be sūtras ex-
plicitly teaching that compounded phenomena ranging from 
forms through the thirty-seven harmonies with enlightenment 

 
a Jig-me-dam-chö-gya-tsho (Port of Entry, 144.4-144.6) says that it appears that Je-tsün 
Chö-kyi-gyal-tshan’s mode of explanation mostly accords with the literal reading of 
Tsong-kha-pa’s statement as well as of Khay-drub’s (to be given later) and the Second 
Dalai Lama’s reading. His implication is that the Gung-ru Chö-jung and Jam-yang-shay-
pa tradition, to be explained below, deviates from Tsong-kha-pa’s actual words despite 
pretending that it does not; I agree, but the question remains as to whether that deviation is 
preferable. 
b Gung-ru Chö-jung’s Garland of White Lotuses, 6a.2ff. 
c Jam-yang-shay-pa’s Great Exposition of the Interpretable and the Definitive, 28.6ff; see 
also his Brief Decisive Analysis, 489.2-490 and 492.2-492.4. 
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are established by way of their own character. 
3. Hence, it would absurdly be suitable to assert literally some-

thing that the first-wheel sūtras explicitly teach, namely, that 
compounded phenomena such as forms are established by 
way of their own character, and thus such a first-wheel sūtra 
would be a sūtra whose explicit teaching is suitable to be ac-
cepted literally. 

4. However, according to the Sūtra Unraveling the Thought the 
first wheel is supposed to require interpretation, to be unac-
ceptable literally. 

Since a sūtra explicitly teaching that compounded phenomena are 
established by way of their own character must be non-deceptive 
and therefore a literally acceptable sūtra, Gung-ru Chö-jung and 
Jam-yang-shay-pa draw the conclusion that the term “own-char-
acter” that Paramārthasamudgata uses when describing the first-
wheel teaching about all phenomena cannot be establishment by 
way of their own character but must be establishment by way of 
their own character as the referents of their respective concep-
tual consciousnesses—a status of each and every phenomenon 
that the Mind-Only School refutes. Their position is cogent in-
deed, but, as we shall see, there are other cogent possibilities. 
 Does non-deceptiveness have to require being literally ac-
ceptable? Contrary to Gung-ru Chö-jung and Jam-yang-shay-pa, 
scholars such as Pal-jor-lhün-drub, Je-tsün Chö-kyi-gyal-tshan, 
and Paṇ-chen Sö-nam-drag-pa assert that the term “own-charac-
ter” in Paramārthasamudgata’s question indeed means establish-
ment of objects by way of their own character. Now, since all Ge-
lug-pa scholars hold that in the Mind-Only School: 
• what is literally unacceptable requires interpretation 
• what is literally acceptable is definitive 
• and all compounded phenomena are established by way of 

their own character, 

these scholars and their followers must struggle to keep from hav-
ing to admit that a first-wheel sūtra explicitly teaching that com-
pounded phenomena are established by way of their own character 
is a sūtra whose explicit teaching is suitable to be accepted liter-
ally. If they did, they would have to admit that a first-wheel sūtra 
is definitive, and this flies in the face of the Sūtra Unraveling the 
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Thought’s clear statement that first-wheel sūtras require interpre-
tation. Sounds impossible, does it not! 
 Je-tsün Chö-kyi-gyal-tshan’s and Paṇ-chen Sö-nam-drag-pa’s 
opinions are given below, but to make their predicament super-
clear, Gung-ru Chö-jung and Jam-yang-shay-pa make what in 
other circumstances would be the obvious point that sūtras teach-
ing doctrines that accord with the fact are literally acceptable 
sūtras. This is how they rub it in, supporting each reason with its 
own evidence: 

A first-wheel sūtra explicitly teaching that compounded phenom-
ena ranging from forms through the thirty-seven harmonies with 
enlightenment are established by way of their own character is 
necessarily a sūtra whose explicit teaching is suitable to be as-
serted literally, 
• because a sūtra that explicitly teaches that compounded phe-

nomena are established by way of their own character is nec-
essarily a sūtra whose explicit teaching is suitable to be as-
serted literally 

• because a sūtra that explicitly teaches that compounded phe-
nomena are impermanent is necessarily a sūtra whose explicit 
teaching is suitable to be asserted literally 

• because a sūtra that explicitly teaches the sixteen attributes of 
the four noble truths is necessarily a sūtra whose explicit 
teaching is suitable to be asserted literally 

• because a sūtra that explicitly teaches the four noble truths is 
necessarily a sūtra whose explicit teaching is suitable to be 
asserted literally 

• because a sūtra that explicitly teaches the four noble truths is 
non-deceptive with respect to the literal reading of its princi-
pal topics of explicit teachinga 

• because a sūtra that explicitly teaches what is to be discarded 
and what is to be adopted with respect to the four truths (suf-
ferings and their origins are to be discarded, and cessations 
and paths are to be adopted) is a correct, concordant example 
that possesses the reason and the predicate in a proof that a 

 
a Jam-yang-shay-pa (Great Exposition of the Interpretable and the Definitive, 30.1/12b.6) 
omits this step from his cribbing of Gung-ru Chö-jung (Garland of White Lotuses, 6b.2) 
probably for the sake of economy of expression. 
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sūtra teaching very obscure topics is non-deceptive with re-
spect to what it teaches by reason of the fact that it is a scrip-
ture devoid of contradiction. 

• because Dharmakīrti’s Commentary on (Dignāga’s) “Compi-
lation of Prime Cognition” says:a 

Through thorough ascertainment of just these [teachings] 
On adoption [of true cessations] and discarding [true suf-

ferings] as well as [their respective] methods [or 
causes, that is, true paths and true origins of suffer-
ing respectively], 

[It is established by inference through the power of the 
fact that Buddha’s word] is non-deceptive with re-
spect to the principal meaning [the four noble 
truths]. 

Therefore, [due to similarity] it is to be inferredb that 
[Buddha’s word is non-deceptive] also with respect 
to other [very obscure topics as well]. 

Dharmakīrti is saying that through scriptural inference based on 
the logical sign, or reason, that a certain passage teaching very 
obscure objects of comprehension is devoid of contradiction, it 
can be concluded that the passage is non-deceptive with respect to 
what it teaches, just as Buddha’s teaching on the four truths is non-
deceptive. He cites the teaching on the four noble truths in the 
context of showing that certain of Buddha’s teachings on very ob-
scure topicsc are also non-deceptive with respect to what they 
teach because of also being purified by way of three analyses in 
that (1) what they teach about manifest objects is not contradicted 
by direct perception, (2) what they teach about slightly obscure 
objects is not contradicted by usual inference (called inference by 

 
a Chapter 1, stanza 217 (Miyasaka’s III.217, pp. 146-147): heyopādeyatattvasya 
sopāyasya prasiddhitaḥ / pradhānārthāvisaṃvādād anumānaṃ paratra vā //; the bracketed 
material in the last two lines is drawn from Khay-drub’s commentary, 135b.6. The Dalai 
Lama cites the last two lines in his The Buddhism of Tibet and The Key to the Middle Way 
(London: George Allen and Unwin, 1975; reprint, Ithaca, N.Y.: Snow Lion, 1987), 83. 
b This is a scriptural inference (lung gi rjes dpag ). 
c That is, very obscure objects of comprehension (shin tu lkog gyur gyi gzhal bya/ gzhal 
bya shin tu lkog gyur). 
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the power of the fact),a and (3) with respect to very obscure ob-
jects, inaccessible to either direct perception or usual inference, 
there are no internal contradictions within Buddha’s teachings on 
those topics. 
 Because Dharmakīrti uses a sūtra explicitly teaching what is 
to be adopted and what is to be discarded in terms of the four noble 
truths as an instance of a sūtra that is non-deceptive with respect 
to what it teaches, it can be concluded that such a sūtra is suitable 
to be asserted literally. And, if non-deceptiveness is the criterion 
for the suitability of asserting a text literally, one cannot claim that 
a sūtra that explicitly teaches that compounded phenomena rang-
ing from forms through the thirty-seven harmonies with enlight-
enment are established by way of their own character is not nec-
essarily a sūtra whose explicit teaching is suitable to be asserted 
literally. 
 More evidence. Gung-ru Chö-jungb gives another argument 
why what is non-deceptive must be considered to be literally ac-
ceptable from the viewpoint of a sūtra renowned to be literally 
acceptable and hence definitive.  

A sūtra that explicitly teaches that compounded phenomena 
ranging from forms through the thirty-seven harmonies with 
enlightenment are established by way of their own character 
is necessarily a sūtra whose explicit teaching is suitable to be 
asserted literally, 
• because a sūtra that explicitly teaches that other-powered 

natures are established by way of their own character is 
necessarily a literally acceptable sūtra 

• because a sūtra that explicitly teaches that other-powered 
natures and thoroughly established natures are established 
by way of their own character is necessarily a literally ac-
ceptable sūtra 

 
a dngos stobs rjes dpag. 
b Gung-ru Chö-jung’s Garland of White Lotuses, 6b.5. Jam-yang-shay-pa uses this reason-
ing in his Brief Decisive Analysis (490.6-491.4), where, in a move unusual among Ge-lug-
pa scholars with regard to the Mind-Only School, he identifies not just texts but also objects 
of expression as definitive and as requiring interpretation. He states the principle that if 
something is definitive (that is, established by valid cognition), a sūtra that explicitly 
teaches it is a definitive sūtra and that if something requires interpretation, a sūtra that 
explicitly teaches it is an interpretable sūtra. Usually, Ge-lug-pa scholars hold that the us-
age of “definitive” and “interpretable” for objects is limited to the Middle Way School. 
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• because a sūtra that explicitly teaches that other-powered 
natures and thoroughly established natures are established 
by way of their own character and that imputational na-
tures are not established by way of their own character is 
necessarily a literally acceptable sūtra 

• because a sūtra that differentiates well the three natures 
with respect to whether they are truly established or not is 
necessarily a literally acceptable sūtra 

• because the “Questions of Paramārthasamudgata Chap-
ter” is posited as a sūtra of definitive meaning from the 
viewpoint of its being a sūtra that explicitly teaches within 
differentiating well whether the three natures are truly es-
tablished or not. 

Once the Sūtra Unraveling the Thought is considered to be defin-
itive because it explains that other-powered natures and thor-
oughly established natures are established by way of their own 
character and that imputational natures are not, it is indeed natural 
to consider that a sūtra that teaches that compounded phenomena 
(other-powered natures) are established by way of their own char-
acter is also definitive. Again, the principle is that what is non-
deceptive is literally acceptable and hence definitive. 
 The next reasoning that Gung-ru Chö-jung and Jam-yang-
shay-pa use is faced squarely by Je-tsün Chö-kyi-gyal-tshan in his 
General-Meaning Commentary. First, Gung-ru Chö-jung and 
Jam-yang-shay-pa’s reasoning: 

Asaṅga gives reasoning to refute the acceptability of the literal 
rendering of the first-wheel sūtras, and if a meaning of the lit-
eral rendering of the first-wheel sūtras were that compounded 
phenomena ranging from forms through the thirty-seven har-
monies with enlightenment are established by way of their 
own character, Asaṅga absurdly would be refuting that com-
pounded phenomena are established by way of their own char-
acter, in which case it would absurdly have to be said that in 
the Mind-Only School compounded phenomena are not estab-
lished by way of their own character. 

Je-tsün Chö-kyi-gyal-tshan’s answera to this type of reasoning is 

 
a Je-tsün Chö-kyi-gyal-tshan’s General-Meaning Commentary, 9b.5. 
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(1) to agree that Asaṅga’s reasoning does indeed explicitly dam-
age, that is, contradict, the literal rendering of the first wheel and 
that indeed the first wheel explicitly teaches that forms and so 
forth are equally established by way of their own character, but 
(2) to refuse to accept that these facts entail that Asaṅga is refuting 
that forms and so forth are established by way of their own char-
acter. The traditions of explanation that follow Je-tsün Chö-kyi-
gyal-tshan and Paṇ-chen Sö-nam-drag-pa (insistently) hold that if 
just because the first wheel teaches something that is so in fact, it 
had to be literally acceptable, then since the first wheel teaches the 
four noble truths, the first wheel would absurdly have to be literal. 
Je-tsün Chö-kyi-gyal-tshan could add that then Asaṅga’s reason-
ing would absurdly refute the four truths! 
 The tradition following Gung-ru Chö-jung and Jam-yang-
shay-pa answers this attempt to reduce their argument to absurdity 
by stating (or insistently holding) that the first wheel (as described 
in the Sūtra Unraveling the Thought) teaches the four truths 
mainly and explicitly—after all, Paramārthasamudgata calls it 
“the wheel of doctrine of the four truths”—but that it does not do 
so on the literal level, where it teaches only that phenomena, in-
cluding the four truths, are established by way of their own char-
acter as the referents of conceptual consciousnesses. This is all 
that it teaches on the literal level; the four noble truths are the 
principal of seven bases of composition, or points of reference 
being taught to be established in this way, and thus since whatever 
is taken as a substratum of a teaching is also itself explicitly 
taught, the actual four truths (without the qualification of being 
established by way of their own character as the referents of their 
respective conceptual consciousnesses) are mainly and explicitly 
taught. 
 Gung-ru Chö-jung’sa and Jam-yang-shay-pa’sb next reason-
ing is literary in nature. In answering Paramārthasamudgata’s 
question, Buddha (Emptiness in Mind-Only, 86) asks a rhetorical 
question and answers it: 

Paramārthasamudgata, concerning that, what are character-
non-natures of phenomena? [That is, what are natureless in 
terms of being established by way of their own character?] 

 
a Gung-ru Chö-jung’s Garland of White Lotuses, 7b.1-7b.6. 
b Jam-yang-shay-pa’s Great Exposition of the Interpretable and the Definitive, 31.3-32.3. 
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Those which are imputational characters. 
 Why? It is thus: Those [imputational characters] are char-
acters posited by names and terminology and do not subsist 
by way of their own character. Therefore, they are said to be 
“character-non-natures.” 

If in the first wheel, when Buddha speaks of the “own-character” 
of the five aggregates, he were speaking of the aggregates as being 
established by way of their own character as Je-tsün Chö-kyi-gyal-
tshan and Paṇ-chen Sö-nam-drag-pa claim he is, then it would ab-
surdly come to be that here in his answer the establishment of the 
mental and physical aggregates by way of their own character 
would be the character-nature that is non-existent! 
 Gung-ru Chö-jung and Jam-yang-shay-pa’s point is that this 
passage speaking of the character-non-nature demonstrates dam-
age to the acceptability of the literal rendering of the first-wheel 
sūtras mentioned earlier by Paramārthasamudgata, and thus the 
literal meanings of the two passages must be contradictory. For 
the latter to damage the former, the “character-nature” of the latter 
(Buddha’s answer) and the “own-character” of the former 
(Paramārthasamudgata’s question) must be the same. However, 
“character-non-nature” cannot refer to the five aggregates’ not be-
ing established by way of their own character simply because 
there is no argument that in the Mind-Only School the five aggre-
gates are established by way of their own character. Rather, ac-
cording to Gung-ru Chö-jung and Jam-yang-shay-pa, the “charac-
ter-nature” that is said to be non-existent in the latter passage is 
the establishment of objects by way of their own character as the 
referents of conceptual consciousnesses,a and hence, the “own-
character” mentioned in Paramārthasamudgata’s question must 
also be the same. 
 Gung-ru Chö-jung and Jam-yang-shay-pa’s reasoning is quite 
convincing even though it eventually embroils their tradition in a 
nexus of distinctions, almost beyond belief, when later they try to 
show how their reading does not deviate from Tsong-kha-pa’s 
opinion. 

 
a In an aside, Jam-yang-shay-pa (Great Exposition of the Interpretable and the Definitive, 
32.4) says that the Sūtra Unraveling the Thought at the point at which it is reporting this 
teaching in sūtras of the first wheel is (of course!) not itself teaching (bstan) that objects 
are established by way of their own character as the referents of their respective conceptual 
consciousnesses, for the Sūtra Unraveling the Thought itself teaches exactly the opposite. 
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 As a final piece of evidence that “own-character” cannot be 
taken as meaning “established by way of its own character” Gung-
ru Chö-junga explains that even with respect to the middle wheel 
of doctrine, “own-character” cannot mean “established by way of 
its own character.” For if the middle wheel explicitly teaches that 
phenomena ranging from forms through to omniscient conscious-
nesses are not established by way of their own character, then it 
must explicitly teach that imputational phenomena (such as un-
compounded space) are not established by way of their own char-
acter. In that case, the explicit teaching of a middle-wheel teaching 
that imputational natures are not established by way of their own 
character would have to be literally acceptable, since imputational 
phenomena are indeed not established by way of their own char-
acter according to the Mind-Only School. However, this is unsuit-
able because, as we know from Paramārthasamudgata’s summa-
tion of Buddha’s meaning, the second wheel requires interpreta-
tion: 

Based on just the naturelessness of all phenomena and based 
on just the absence of production, the absence of cessation, 
quiescence from the start, and naturally passed beyond sor-
row, the Supramundane Victor turned a second wheel of doc-
trine, for those engaged in the Great Vehicle, very fantastic 
and marvelous, through the aspect of speaking on emptiness. 
Furthermore, that wheel of doctrine turned by the Supramun-
dane Victor is surpassable, affords an occasion [for refuta-
tion], requires interpretation, and serves as a basis for contro-
versy. 

Our response: [That in the Perfection of Wisdom Sūtras imputational phe-
nomena are indicated as not established by way of their own character] 
does not entail [that the Perfection of Wisdom Sūtras are literally accepta-
ble] because by reason of the fact that [Buddha] was not merely indicating 
thusly [that imputational phenomena are not established by way of their 
own character] but was explicitly indicating emphatically there [in the Per-
fection of Wisdom Sūtras] that all phenomena ranging from forms through 
exalted-knowers-of-all-aspects lack establishment from their own side, in-
herent establishment, and so forth, [the Perfection of Wisdom Sūtras] are 

 
a Gung-ru Chö-jung’s Garland of White Lotuses, 7b.6-8a.3. Jam-yang-shay-pa (Great Ex-
position of the Interpretable and the Definitive, 33.2) does not copy this reasoning. 
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not asserted to be literal, because Tsong-kha-pa’s The Essence of Elo-
quence says:a 

Also, with respect to the need for [Buddha’s] doing thus, in the 
Mother Sūtras [that is, the Perfection of Wisdom Sūtras] and so 
forth, all phenomena—the five aggregates, the eighteen constitu-
ents, and the twelve sense-spheres—are described as without 
thingness, without an inherent nature, and natureless. 

[ཤེར་ ིན་གྱི་མདོར་ཀུན་བཏགས་ཀྱི་ཆོས་ མས་རང་གི་མཚན་ཀྱིས་མ་ བ་པར་

བ ན་ན། ཤེར་ ིན་གྱི་མདོ་ ་ཇི་བཞིན་པ་ཡིན་པས་]མ་ཁྱབ་ ེ། [ཀུན་བཏགས་
ཀྱི་ཆོས་ མས་རང་གི་མཚན་ཀྱིས་མ་ བ་པ་]དེ་ ར་བ ན་པ་ཙམ་མ་ཡིན་
པར་[ཤེར་ ིན་གྱི་མདོ་]དེར་ག གས་ནས་ མ་མཁྱེན་གྱི་བར་གྱི་
ཆོས་ཐམས་ཅད་ལ་རང་ངོས་ནས་ བ་པ་དང་རང་བཞནི་གྱིས་
བ་པ་སགོས་མེད་པར་བ ལ་ ་བཏོན་ནས་དངོས་ ་བ ན་

པའི་ ་མཚན་གྱིས་ ་ཇི་བཞནི་པར་ཁས་མི་ལེན་པའ་ི རི་ཏེ། 
འདི་ཉདི་ལས། མ་གྱི་མདོ་ལ་སགོས་པར་ ང་པོ་ ་ཁམས་བཅོ་
བ ད་ ེ་མཆེད་བ ་གཉིས་ཀྱི་ཆསོ་ཐམས་ཅད་ལ་རེ་རེ་ནས་
དངོས་པོ་མདེ་པ་དང་རང་བཞནི་མེད་པ་དང་ངོ་བོ་ཉིད་མེད་
པར་ག ངས་ཤིང་། ཞསེ་ག ངས་པའི་ ིར། 
 
 

Unpacking Debate 5 to reveal Jam-yang-shay-pa’s Positions [60] 
1 Though the Perfection of Wisdom Sūtras indicate imputational 

natures as character-non-natures and thus that imputational phe-
nomena do not have the nature of being established by way of 
their own character, according to the Mind-Only School “estab-
lished by way of their own character” here means “established 

 
a Hopkins, Emptiness in Mind-Only, 85. 
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by way of their own character as the referents of their respec-
tive conceptual consciousnesses”—a false status imagined of 
phenomena that the Mind-Only School refutes. 

2 Therefore, the Perfection of Wisdom Sūtras are not literally ac-
ceptable from the viewpoint of Proponents of Mind-Only. 

3 By reason of the fact that Buddha was explicitly indicating em-
phatically in the Perfection of Wisdom Sūtras that all phenomena 
ranging from forms through exalted-knowers-of-all-aspects lack 
establishment from their own side, inherent establishment, and 
so forth, the Perfection of Wisdom Sūtras are not asserted to be 
literal. 
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The text translated here is from the fourth section of Jam-yang-shay-pa 
Ngag-wang-tsön-drü’s Great Exposition of the Interpretable and the De-
finitive, more formally called Decisive Analysis of (Tsong-kha-pa’s) “Dif-
ferentiating the Interpretable and the Definitive”: Storehouse of White 
Vaiḍūrya of Scripture and Reasoning Free from Mistake, Fulfilling the 
Hopes of the Fortunate, a commentary on Tsong-kha-pa Lo-sang-drag-
pa’s The Essence of Eloquence. Published in 1686, the Great Exposition 
of the Interpretable and the Definitive is used at Go-mang Monastic Col-
lege and related institutions throughout Inner Asia as a textbook for the 
study of interpretation of scripture. Although The Essence of Eloquence is 

considered to be Tsong-kha-pa’s most difficult 
treatise, Jam-yang-shay-pa’s penetrating anal-
ysis clarifies his discussion of the Sūtra Un-
raveling the Thought on the Mind-Only 
School. Through logical debates and prose ex-
position, Jam-yang-shay-pa explores Tsong-
kha-pa’s analysis of the Bodhisattva Para-
mārthasamudgata’s question to Buddha re-
garding an apparent contradiction in Buddha’s 
sutras and then Buddha’s reply to that ques-
tion. 
 The first volume in this series—all vol-
umes available for download on the UMA In-

stitute website as Principles for Practice—treats the topic of the Four Re-
liances. The second volume focuses on Paramārthasamudgata’s question 
about the apparent crucial contradiction in the Buddha’s teachings. This 
third volume is the brief discussion of the Buddha’s reply, avoiding con-
tradiction by revealing the purpose and thought behind his statements. This 
volume begins the discussion of Buddha’s reply, focusing on falsely im-
aginary, or imputational, factors of experience. The main thrust is to iden-
tify the imagined nature of which phenomena are empty. By falsely imput-
ing to persons and other phenomena a status they do not have, we are 
drawn into a mire of problems that prevent full compassionate effective-
ness. 
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